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Translators Foreword 
See g TT 


Majmuü' al-Fatawa Shaykh al-Islam ibn Taymiyyah is a tremendous 
collection of beneficial essays from Ibn Taymiyyah, compiled by 
Shaykh ‘Abdur Rahman Qasim. Shaykh Salih Fawzan compiled a 
selection of essays from Majmü' al-Fatawa Shaykh al-Islàm ibn 
laymiyyah, pertaining to the subject of agidah. He titled his book, 
Radiant Light from Fatawa of Shaykh al-Islàm ibn Taymiyyah in 
Aqidah. He placed these treatises in chapters based on the topic and 
added his commentary. This selection contains essays about death, 


the Hereafter and affairs of the unseen. 


Majmü' al-Fatawa Shaykh al-Islam ibn Taymiyyah is highly rec- 


ommended by the scholars. 


Shaykh 'Uthaymin said, “I swear by Allah, I am advising you with 
the acquisition of Majmü' al-Fatawa Shaykh al-Islam ibn Taymiy- 
ya n 
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Shaykh Rabi‘ah said, “I advise you with studying the books of 
Shaykh al-Islam ibn Taymiyyah and Ibn al-Qayyim, especially 
Majmw’ al-Fatawa Shaykh al-Islam ibn Taymiyyah?” 


We ask Allah 3 to bring great benefit by way of this book. And we 
ask Him to place this work on the scale of good deeds of Shaykh al- 
Islam ibn Taymiyyah, Shaykh ‘Abdur Rahman Qasim, Shaykh 


Salih Fawzan, and all those who read it. 
Rasheed Barbee 


Durham, North Carolina 


introduction ot Shaukh Fawzàn 
pes ee 


All praises belong to Allah æ alone. Salutations and peace upon the 
one upon whom there is no Prophet after him; our Prophet 


Muhammad, his family and his companions. As to what follows: 


Indeed, Majmü' al-Fatawa Shaykh al-Islam ibn Taymiyyah is a 
tremendous authoritative reference point for Islam, and an enor- 
mous resource; containing fiqh of the Qur'an and Sunnah upon 
the understanding of the pious predecessors, comprising the vari- 
ous sciences of the legislation. By way of it, Allah 3 awakens the 
ummah from its sleep. He stands it up after it has fallen due to 
the heaps of polytheism, innovation, superstitions, and blind fol- 
lowing being piled upon it. By way of it, Allah 3& uplifts the 
'ummah after it has been transgressed by the currents of western 
ideology, methodology of the philosophers, and folklore of the Su- 
fis. But Allah Æ will not allow except that His Light should be 
perfected, even though the disbelievers hate it. At the head of 


every hundred years, Allah sends revivers to renew the religion; 
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as is mentioned in the hadith!. Shaykh al-Islam ibn Taymiyyah is 
from those revivers. This is not a haphazard statement or exces- 
sive praise; rather, it is the truth proven in his books. And from 
those books is Majmü' al-Fatawa. In this book, I extracted the af- 
fairs surrounding the creed, to encourage the reader to return to 
the collection of fatawa to take from its knowledge. As the saying 


goes, “The one who drinks from the ocean will belittle the canal.” 


Whoever wants to complete and increase the benefit, then let him 
return to the original source; because this is only a small portion of 


what is contained in Majmuü' al-Fatawa. As it is said: 
ball ass (A tall US 


Every hunted animal is within the wild donkey.’ 


knowledge and righteous actions. Salutations and peace be upon our 


Prophet Muhammad, his family, and his companions collectively. 


Salih Fawzan, 1422 Hijri 


! Translator’s note: At the beginning of every century, Allah 3&will send to 
this ‘ummah someone who will renew its religious understanding. (Nar- 
rated by 'Abü Dawid, 4291; and by al-Albani in as-Silsilah as-Sahihah, 599.) 

? Translator’s note: This is an Arab proverb meaning everything can be found 
in one source, because every type of game hunted by the Arabs had less | 
value than the wild donkey. 


Fitnah at the Time ot Death 


—————— TT 


Shaykh Fawzan: Shaykh al-Islam ibn Taymiyyah # was asked if 
Shaytàn will come to the individual at the time of death in the 
form of their relatives, encouraging them to abandon Islàm and 
embrace another religion. And what is the meaning of the state- 


ment of the Prophet peace be upon him: 
oss ui sh 5S 
Indeed, you will be tested in your graves.! 


Ibn Taymiyyah: All praises belong to Allàh, the Lord of all that ex- 
ists. As for various religions being presented to the person at the 
time of his death, then this is not something general that will occur 
to each and every individual; but at the same time, it cannot be ne- 
gated from each and every individual. Rather, there are some peo- 
ple who will be tested with this at the time of their death, and 
there are others who will not be tested like this. And this has in- 
deed happened to some people. This is all from the trials of life and 


death, which we have been commanded to seek refuge from at the 


! Sunan an-Nasa't, 2065 
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end of our prayer. It has been narrated in Sahih Muslim that the 
Messenger of Allah & said: 


he ias Age Gide So ab SET 3) sell us aol Ge dit Mesa akisi Qt IY 

SES cual afi à as claudi dal) aa Ss jl 
When any one of you utters tashahhud (in prayer), then let him 
seek refuge with Allah from four (trials) by saying, ^O Allah, I 
seek refuge with You from the torment of the Hellfire, from the 


torment of the grave, from the trial of life and death, and from the 
evil of the trial of the Dajjal."! 


At the time of death, Shaytan is more diligent than ever to tempt 
man, because at this time man is in great need. The Prophet peace 


be upon him said in an authentic hadith: 
Gals. Olay 
Deeds are judged according to how they end? 
And the Prophet # said: 
Dax HGS ade (nd; poo Y] iss Ay GSS be cis ala! al aso Gai Sell ó 
| ES Y eius Ate S&S te As Á AE as Dax Sad Gly gla A a ass 
ulii all Jab ass Jad Gist ae (edd 


A. person may do the deeds of the people of Paradise until there is 
nothing between him and it except a cubit; then, the decree over- 


takes him, and he does a deed of the people of Hell and enters it. 


! Sahih Muslim, 588 
? Sahih al-Bukhari, 6493 
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And a person may do the deeds of the people of Hell until there is 
nothing between him and it except a cubit; then, the decree over- 
takes him, and he does a deed of the people of Paradise and enters 


it! 


It was narrated that the Shaytàn is never more eager to harm the 
son of Adam than at the time of his death. He says to his helpers, 
"Go after this one, because if he gets away from you, you will nev- 


er defeat him." 


Abdullah ibn Ahmad ibn Hanbal said, *When my father, Ahmad 
was dying, I had a piece of cloth in my hand to wrap around his 
jaw. He would sweat and faint. When he regained consciousness, 
he gestured with his hand: not yet, not yet. He did this several 
times. I said to him, ‘O my father, what are you saying?’ He said, 
‘The Shaytan is standing beside me, biting on his fingertips and 
saying, "O Ahmad, you got away from me,” and I am saying, ‘Not 


yet, not until I die." This narration is well known. 


For this reason, it is feared that the presentation of Christianity and 
Judaism at the time of death will happen to the person who did not 
perform Hajj, while having the ability to do so. This is based on the 
hadith of 'Anas ibn Malik 8%. The Prophet ® said: 


Gib. LS (o Gaia els i Gaal: As aly apai al cus 1) bis As of 1515 alle i 


! Bukhari, 3208 and Muslim, 2643 
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Whoever has the provisions and transport to take him to the sacred 
house of Allah, and he does not perform Hajj, then let him die if he 


wills as a Jew, or if he wills as a Christian.! 
Allah, the Exalted, said: 
ai Eb E Das O Dye sd] p iol oa cadi Ge ou ule ds } 
€ CS odd oe Gt 


And Hajj to the house is a duty that mankind owes 
to Allah, those who can afford the expenses; and 
whoever disbelieves, then Allah stands not in need 


of any of the creation 


Ikrimah said, “When the verse was sent down: 
Éa EY! uà gas Ake Que oli Loa SUY! Gre XB gas 
98 ~ » 4 
4 CD Gayl 


And whoever seeks a religion other than Islam, it 
will never be accepted of him; and in the Hereafter; 


he will be one of the losers.’ 


When this verse was sent down, the Jews and Christians said, “We 
are Muslims.” Thus, Allah 3 said to them, “And Hajj to the house is 
a duty that mankind owes to Allah.” They said, “We will not per- 
form Hajj.” Thus, Allah said, “And whoever disbelieves, then Allah 


stands not in need of any of the creation.” 


1 Tirmidhi, 812. Ibn Kathir declared this hadith authentic. 
2 Sirah 'Ali ‘Imran, 3:97 
3 Sürah 'Ali Imran, 3:85 
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As for the trial in the grave, then it is a test for the deceased when 
he is questioned by the two angels. They will say to him, *Who is 
your Lord? What is your religion? And what did you say about 
that man who was sent amongst you?” Allah æ will keep firm 
those who believe, with the word that stands firm in this world, 
and in the Hereafter. The believer will say, “Allah is my Lord, 
Islàm is my religion, and Muhammad is my prophet." Likewise, he 
will say, “He is Muhammad, the Messenger of Allah, who came to 
us with clarity and guidance; therefore, we believed in him and 
followed him.” The two angels will scold him with a severe scold- 
ing. This is the final trial of the believer. The two angels will ask 
him the same questions again, as they did the first time (to test his 


firmness). 


There are numerous narrations from the Prophet about the trial 
of the grave. This trial applies to everyone who dies after reaching 
the age of religious responsibility, except for the prophets. The 
scholars differ on whether the children and insane will be tested in 
their graves. Some scholars say they will not be tested because the 
test is only for those who are at the age of religious responsibility. 
This is the view of al-Qadi and ibn ‘Agil. Based upon this view- 
point, the children under the age of religious responsibility and the 


insane are not prompted to say the testimony of faith after death. 


! Sürah Ibrahim, 14:27 

* Translator’s note: Shaykh bin Baz explained, “It has been narrated from one 
of the tabi‘in named Damrah ibn Habib, from 'Abü ‘Umamah, that it is rec- 
ommended to stand at the grave after the deceased has been buried and say 
to them, “Say nothing has the right to be worshipped except for Allah 
three times; and say, ‘I am pleased with Allah as my Lord, Islam as my re- 
ligion and Muhammad as my prophet.” But this hadith is not authentically 
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Other scholars say they are prompted to say the testimony of faith 
after death, and they will be tested in their graves. This is the 
viewpoint of 'Abü Hakeem and 'Abul Hassan; while some scholars 
say this group will be tested on the Day of Judgment. This is the 


viewpoint of most of the scholars from Ahlus Sunnah. 


reported from the Prophet #8. And this practice is incorrect; rather, the dy- 
ing person is prompted to say, “Nothing has the right be worshipped ex- 
cept for Allah,” before they die, so this can be their final words. 


Ihe Example of Death and Sleep 


Lam, M Ln mA. 


Shaykh Fawzan: Shaykh al-Islam ibn Taymiyyah © was asked 
about the questioning of the angels Munkar and Nakir! to the de- 
ceased in the grave, if the soul returns to the body for the question- 


ing; requiring the person to die for a second time. 


Ibn Taymiyyah: When the soul returns to the body, while in the 
grave, it is not like when the soul returns to the body in this 
world; although it may be more complete from some aspects. Ra- 
ther, each abode—this life, the realm between this world and the 
Hereafter, and the Hereafter—each has specific rulings. The Proph- 
et # has informed us that the grave of the believer will be made 
spacious, and he will be questioned; although the dirt covering him 


is not altered. 


The soul returns to the deceased, and then separates from him. Is 


this called death? There are two statements about this matter. One 


! The hadith of Munkar and Nakir has been collected by Tirmidhi, and grad- 
ed as hassan, Ibn Haban declared it authentic. 
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viewpoint is that this is called death. Those who hold this view- 
point take it from their interpretation of the statement of Allah, the 
Exalted: | 


c cab Geos cs ial Dis alla 
4 Cn) OS SS oe à) la » 


*^- ep 2 


They will say, "Our Lord, You have made us to die 


twice, and You have given us life twice."! 


It is said, the first life is in this world, while the second life is with- 
in the grave; and the second death occurs in the grave. But the 
correct viewpoint is that this verse is similar to the statement of 


Allah, the Exalted: 


^ = 
Al p oé o À oe oc 3 ak ae of A Asa AE AE 4 Ia "TL 
dal} Ai aS S aias m O ASKS Llgal ais alls (5s SS CAS 
Torns 
s Q 99 


How can you disbelieve in Allah? Seeing that you 
were lifeless, and He gave you life. Then He will 
give you death; then again, will bring you to life, 


and then unto Him you will return.” 


The first death was before this worldly life, while the second death 
occurs after this worldly life. The statement of the Exalted, “Then 
again, will bring you to life,” means after death. Allah, the Exalted, 


said: 
gum tt aye obs 441-9 - PAS Ayaan ce 128 
€ 3 oA EG Ra) ias Shas as SUL ia } 


! Sürah Ghafir, 40:11 
? Sürah al-Baqarah, 2:28 
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From it (the earth) We created you, and into it We 
shall return you; and from it We shall bring you out 


once again.! 
And He said: 
€ (GE) GA has Gy Ges Gs ed JÉ 9 
He said, “Therein you shall live, and therein you 
shall die; and from it you shall be brought out? 


The soul connects to the body whenever Allàh 3& wills and detach- 
es from the body whenever Allàh wills. This is not limited to one 
or two times. Sleep is the sister of death. This is why, when the 


Prophet % would go to his bed, he would say: 
ss Casal adl aa 
In Your Name, O Allāh, I die and I live? 
When he woke, he would say: 
A5 ajl; US Le xs Gas (call ó Susi 


All praises belong to Allah, the One who gave us life after causing 


us to die, and to Him is the return. 4 


! Sürah Taha, 20:55 

? Sürah al-'A‘raf, 7:25 

> Bukhari, 6324 

* Sahih al-Bukhari, 7394 
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He called the state of sleep death, and the state of being awake life. 
Allah, the Exalted, said: 


e SL xi, Gallia (à CAS al gills aga ue Gal uio AM Y 
€ Cz ut gel D ces 0.53 Gazal) Ugile ED 


It is Allah Who takes away the souls at the time of 

their death, and those that do not die during their 

sleep. He keeps those (souls) for which He has ordained 
death, and sends the rest for a term appointed.' 


In this verse, He explains that taking the soul is of two types: tak- 
ing the souls at the time of death, and taking the souls at the time 
of sleeping for those who do not die. When the person goes to 
sleep, Allah 3& keeps the souls of those who die in their sleep, and 
He returns the souls of those who do not die in their sleep. For this 


reason, the Prophet = would say upon going to bed: 


tea rebos Gus INT. ise gi d Batol ai - $a Aoo X ee we yj o 
khali kika; ól 6 god la TE a ev c 6 ETY) él ¢ T EE Cag C3) Sau 


4.40% » 
Gu lua ise. 4 bi Les 


In Your Name, my Lord, I lie down; and in Your Name I rise. If 
You should take my soul, then have mercy on it; and if You 
should return my soul, then protect it as You protect Your right- 


eous slaves.? 
The sleeping person experiences joy and pain during his sleep. 


This is experienced by the body and the soul, such that he will 


! Sürah az-Zumar, 39:42 
? Bukhari, 6320 and Muslim, 2714 
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dream of someone hitting him and wake up with a pain in his 
body. He will dream he is eating some good food and wake up 
with the taste of the food in his mouth. The sleeping person expe- 
riences bliss and punishment in his dreams. He perceives this, 
while the person lying next to him does not perceive what he is 
feeling. The sleeping person may scream due to the pain or fear he 
experiences, and those awake will hear his screams. He may recite 
Qur'an, supplication or talk in his sleep; and those awake hear him. 
All this happens while the sleeping person has his eyes shut; if 
someone addresses him, he will not hear it. So how can the condi- 
tion in the grave be denied, when we have been informed by the 
Messenger of Allah ® that the deceased hears the striking of the 
footsteps? And he said, “You do not hear what I’m saying any bet- 
ter than they do." 


The heart resembles the grave. For this reason, during the Battle 
of the Trench—when the pagans kept the Muslims busy, causing 
them to miss the ‘Asr prayer—the Prophet & said: 


DS gà 555 agal ai) Sa 
May Allah fill their hearts and graves with fire!! 


Allah 3& makes a distinction between the two of them in His state- 


ment: 


€ (CO) as qi deeds (C) ail ui te at T3) cio sd p 


! Muslim, 627 
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But does he not know that when the contents of the - 
graves are brought out and poured forth, and that 
which is in the breasts (of men) shall be made 


known! 


This displays the closeness between the grave and the heart, but it 
is not permissible to say the bliss and punishment experienced by 
the deceased is similar to the bliss and punishment experience by 
the sleeper. The bliss and punishment experienced in the grave is 
more complete, and more intense. It is actual true bliss and actual 
true punishment. The example between sleep and the grave is on- 
ly given to show that this is possible when the doubters say the 


deceased does not move in his grave, and the dirt does not change. 


Shaykh Fawzan: The Shaykh gave this example to show the simi- 
larity between the sleeper and the deceased. The sleeping person 
feels pain and joy; although if we were beside them, we would not 
be aware of this. The same applies to the deceased in his grave. 
Perhaps he is being punished or enjoying bliss, and we do not per- 
ceive it or know about it. Allah Æ has power over all things. Our 
intellects and sensory perception cannot encompass all things. 
Allah, the Exalted, said: 


€ (Gey) Sali YY clad) oe Ass) s 


And you (mankind) have not been given of 
knowledge except a little? 


1 Sürah al-‘Adiyat, 100:9-10 
? Sürah al-'Isra', 17:85 
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And the Exalted said: 
€ (CD agis dela Uds «alo lae ti Le Vie D 


Rather, they have denied that which they do not 
encompass in knowledge, and whose interpretation 


has not yet come to them! 


It is obligatory for the believer to believe in, and be certain of, that 
which is narrated by an authentic text; whether your intellect can 
perceive it or not. Belief in the unseen is the distinguishing factor 
of the true believer who is praiseworthy and promised a tremen- 
dous reward. We ask Allah Æ to make us and you from them, by 


way of His favor and kindness. 


! Sürah Y ünus, 10:39 


The Soul 


Ibn Taymiyyah: Man is an expression of his soul and body collec- 
tively; rather, his soul is more intrinsic to him than his body. The 
body is only a mount for the soul. ‘Abi- Dardà' 8 said, “My body is 
only a mount; if I am gentle with it, it will take me to my destina- 
tion. But if I am not gentle with it, then it will not take me.? Ibn 
‘Abbas & said, “The argumentation between the creation will con- 
tinue until the soul argues with the body. The soul will say to the 
body, “You committed sins!” The body will respond to the soul, 
"You commanded me to do it!” Thus, Allah Æ will send an angel to 
settle the dispute between them. The angel will say, “The example 
of you two is that of a paralyzed man and a blind man who enter a 
garden. The paralyzed man saw hanging fruit, so he said to the 
blind man, ‘I see hanging fruit, but I am not able to stand up to 
reach it.’ The blind man said, ‘I can stand up to reach it, but I can- 
not see it.’ The paralyzed man said, ‘Come here and lift me up, so I 
can pluck it.’ Thus, he lifted him up, and the paralyzed man began 
to instruct him where to move so he could pluck the fruit.” The 


angel said, “Upon which one of them is the punishment?” The soul 


26 | Shaykh al-Islàm ibn Taymiyyah 


and body said, *It is upon both of them collectively." The angel said, 
“And thus, this is the same for both of you.” 


There are numerous ahadith from the Prophet € stating that the 
soul will be removed from the body, and it will either experience 
bliss or punishment. It will be said to the good soul, *Come out, O 
good soul, that was in a good body." While it will be said to the evil 
soul, “Come out, O wretched soul, that was in a wretched body." 
The good soul will receive glad tidings of rest and provisions.‘ The 
wicked soul will receive the news of the boiling fluid and seep- 


age’, and similar punishments. 


The soul of the believer ascends to the heaven, while the heaven 


does not open for the soul of the disbeliever. 
'Abü Huraira & narrated: 


de duele gh oj: ehid DR Dui ley gids oS Lali ohall 55 Gays T3 
Mili : uo 5 Ais ll ay calli; Ai ai iS aas Mey ele ay le Qa Us 
Salg Bud 2,5: elaid CA] (i 4445 Casi 19) REI S5 : ds Jal yal ull s 
Wl Aie ZU qoa; SiR sd D. Ua aT E as liil: OUS Od Qa! Us be 


Axe 2018 Ali xf fe 45 Sl alas ade 2b las all 545 5S5 


When the soul of a believer exits his body, it is received by two 
angels who ascend with it. The inhabitants of the heavens say, "A 
pious soul from the direction of the earth. May Allàh send saluta- 


! (There is for him) rest and provision, and a Garden of delights. (Sürah al- 
Waqi'ah, 56:89) 

? Then let them taste it, a boiling fluid and dirty wound discharges. (Sürah 
Sad, 38:57) 
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tions upon you, and upon your body that you resided in." He will 
be taken to his Lord. He x will say, “Take him to his final destina- 
tion." When the soul of the disbeliever exits his body, the inhabit- 
ants of the heavens will say, ^A filthy soul from the direction of 
the earth.” He Æ will say take him to his final destination. 'Abü 
Huraira mentioned that the Messenger of Allah # put a thin cloth, 
which was with him, upon his nose while making a mention (of 
the foul smell) of the soul of a disbeliever.! 


! Sahih Muslim, 2872 


Condition ot the Deceased in the Grave 


Shaykh Fawzan: Ibn Taymiyyah # was asked a number of ques- 
tions connected to the deceased and their condition inside of the 


grave. And they asked him if the deceased will speak in his grave. 


Ibn Taymiyyah: As for the question, do the deceased speak in their 
graves; the answer is he does indeed speak, and he hears those who 
speak to him. This has been authentically reported from the 
Prophet & The Prophet * said: 


RE E 


Indeed, he (the deceased) will surely hear the striking of their 


sandals.! 


And it has been authentically reported from him that the deceased 
will be questioned in his grave. It will be said to him, *Who is 


your Lord, what is your religion, and who is your Prophet?" 


! Bukhari, 1308 
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Allah will keep firm those who believe, with the 
word that stands firm in this world, and in the 
Hereafter. And Allah will cause to go astray those 
who are wrong-doers. And Allàh does what He 


wills.! 


The believer will say, “Allah is my Lord, Islam is my religion and 
Muhammad is my Prophet." It will be said to him, *What do you 
say about that man who was sent among you?" The believer will 
say, “He is the slave of Allah and His messenger. He came to us 
with clarity and guidance; thus, we believed in him and followed 
him." This is the interpretation of the verse, “Allah will keep firm 
those who believe, with the word that stands firm in this world, 
and in the Hereafter." It has been authentically reported from the 
Prophet € that this verse was sent down concerning the punish- 


ment in the grave. 


The hypocrite will also speak in his grave. When asked the ques- 
tions, he will respond, “Ah, ah I don't know! I heard the people 
saying something; therefore, I said it" He will be struck with a 
hammer of iron, causing him to scream with a cry heard by every- 


thing except mankind. The Prophet & said: 


all lke da eats Gall gd gS RN 


1 Sürah 'Tbrahim, 14:27 


Life After Death and Affairs of the Unseen / 31 


If it were not that you would abandon burying your deceased, I 
would indeed supplicate to Allah for you to hear the punishment 


in the grave.! 


During the Battle of Badr, he called out to the pagans who had 


been killed and thrown into the well. The companions said: 
piis. SB Legs glij AM dois G 


O Messenger of Allàh, are you calling out to people who have 


turned into corpses? 
He responded: 
pere ól a AED Were N VEND ky ar) lal 2- ak eil D 


You do not hear what I'm saying any better than they do, but they 


cannot answer. 


The narrations similar to this are numerous. 


! Sahih Muslim, 2868 
? Sunan an-Nasa'i, 2075 


Punishment in the Grave 


Nee” SS e 


Shaykh Fawzàn: The Shaykh & affirms the punishment in the 


grave and refutes those who deny it. 


Ibn Taymiyyah: It is the belief of all the Muslims, and all the reli- 
gions, that there will be a major Day of Judgment. The people will 
rise from their graves to receive reward or punishment. There is 
also reward and punishment in the realm which lies between 
death and the Day of Judgement. This is the statement of all the 
Salaf collectively. This is the position of those upon the Sunnah. 
There are only a small number from the people of innovation who 
deny this. There are some from the people of rhetoric who affirm 
the punishment in the grave; but they say this punishment is only 
upon the body, while others say it is only upon the soul. Many of 
those from the people of rhetoric deny the soul has any connection 
to the body after death; thus, they believe there is no bliss and no 
punishment in the grave. They allege there is no proof in the 
Qur'an or the Sunnah to affirm that the soul remains connected to 
the body after death. In similar fashion, those who completely deny 
the punishment of the grave allege there is no evidence in the 


Qur'an and Sunnah to support the punishment in the grave. This is 
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incorrect. The Qur'an explains, in more than one place, that the 
soul remains after it departs the body; and it will receive enjoy- 
ment or punishment within the realm between death and the Day 
of Judgment. Indeed, the torment and blessing happen to both the 
soul and the body, according to the consensus of the people of the 
Sunnah. The soul is blessed or tormented separately from the body, 
and it is blessed or tormented in connection with the body. The 
body is connected to it, so in this case the blessing or torment hap- 
pens to them both; and it may happen to the soul separately from 
the body. 


In one sürah, Allah à speaks on the major judgment and the minor 
judgement. This is in Strah al-Wagi'ah. In the beginning of the 
surah, He 3€ speaks about the major judgement and how the people 


will be categorized into three groups. Allah, the Exalted, said: 


dail icai (CY iE Lada coal GS) sali cadis I] y 
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When the Event befalls, and there can be no deny- 
ing of its befalling. It will bring low (some); (and 
others) it will exalt. When the earth will be shaken 
with a terrible shake and the mountains will be 
powdered to dust; so that they will become floating 
dust particles. And you all will be in three groups.! 


! Sürah al-Wagi‘ah, 56:1-7 
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At the end of the surah, He mentions the minor judgment that oc- 
curs at death, and that the people will be divided into three groups 
after death. 
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Then why, when the soul at death reaches the 
throat, and you at the moment are looking on, but 
We (Our angels who take the soul) are nearer to 
him than you, but you see not, then why do you 
not, if you are exempt from the reckoning and rec- 
ompense, bring back the soul (to its body), if you are 
truthful? Then, if he (the dying person) be of those 
brought near to Allah, (There is for him) rest and 
provision, and a Garden of delights (Paradise). And if 
he (the dying person) be of those on the right hand, 
then there is safety and peace (from the Punishment 
of Allah) for (you as you are from) those on the right 
hand. But if he (the dying person) be of the denying 


(of the Resurrection), those who were astray, then 
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for him is entertainment with boiling water. And 


burning in Hell-fire.’ 


Allah 3& also mentions the punishment of the Day of Judgment and 
the punishment in the realm between death and the Hereafter to- 
gether in more than one place in the Qur'an. He Æ said, concerning 


the story of the followers of Pharaoh: 


za 
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So Allah saved him from the evils that they plot- 
ted (against him), while an evil torment encom- 
passed Pharaoh's followers. The Fire; they are ex- 
posed to it, morning and afternoon, and on the Day 
when the Hour will be established (it will be said 
to the angels), “Cause Pharaoh’s followers to enter 


the severest torment!”2 


And He Æ mentioned the punishments for the hypocrites. Allah, 
the Exalted, said: 


7 ae ~ ee se. D 4 M 3k Róg aakh, 
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! Sürah al- Wagi'ah, 56: 83-94 
2 Sürah Ghafir, 40:45-46 
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We shall punish them twice, and thereafter they 
shall be brought back to a horrible torment.! 


More than one scholar has said the first punishment is in this 
worldly life, and the second punishment is in the realm between 
death and the Hereafter; then, they will be brought back to life and 


taken to the greatest punishment in the Hereafter. 


He said in Surah al-'An‘am: 
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And if you could but see when the wrong-doers 
are in the agonies of death, while the angels are 
stretching forth their hands (saying), “Deliver 
your souls! This day you shall be recompensed 
with the torment of degradation because of what 
you used to utter against Allāh other than the 
truth. And you used to reject His Ayat (verses and 


signs,) with disrespect!”2 


This describes what occurs at the time of death. This is evidence 
that the soul is present, and it will be removed from the body. His 


statement, “This day you shall be recompensed with the torment of 


! Sūrah at-Tawbah, 9:101 
? Sürah al-'An/àm 6:93 


38 /| Shaykh al-Islam ibn Taymiyyah 


degradation," proves that a portion of the punishment begins at the 


time of death; and this includes the punishment of the grave. 


In Sürah al-Qiyàmah, Allah 3& also mentions the minor and major 
judgment. Allah, the Exalted, said: 


4 Q) 34880 ilt aul s (GS) aail ejos aul Y y 


I swear by the Day of Resurrection; and I swear by 


the self-reproaching soul.! 


This refers to the soul of man. And some say there are some souls 
that will be self-reproaching, and other souls that will not be self- 
reproaching; but this is not the case. There is no human except that 
his soul will reproach him and regret either in this world, or in the 
Hereafter. Then, He Æ mentions the return of the body. The Ex- 
alted said: 
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Does man think that We shall not assemble his 
bones? Yes, We are Able to put together in perfect 
order the tips of his fingers. But man desires to con- 
tinue in sin. He asks, ^When will be this Day of 


Resurrection??? 


! Sürah al-Qiyamah, 75:1-2 
? Sürah al-Qiyàmah, 75:3-6 
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He 3& described the condition on this day with His statement: 
€ (C53 bal te Os of E15 > 


Expecting that some calamity was about to fall on 


them.! 


Then He 3€ mentioned death. He said: 
€ CE) Abi cat 1 I y 


Nay, when (the soul) reaches to the collar bone? 


This confirms the throat will reach the collar bone. Like His Æ 


statement: 


€ GES) aii cals 1 sl y 


Then why, when the soul at death reaches the 
throat? 


The collar bone is connected to the throat. Then He 3& said: 


And it will be said, “Who can cure him?”4 


! Sürah al-Qiyamah, 75:25 
* Sürah al-Qiyàmah, 75:26 
? Sürah al-Wagi'ah, 56: 83 
* Sürah al-Qiyamah, 75:27 
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The meaning of this verse is, who can perform ruqya to cure him; 
while others say the meaning of this is, who is the one who will 
ascend his soul to Allah 3&? But this first meaning is more obvious, 


because this occurs before death. 


€ CHS) ball a Shas y 


And he (the dying person) is certain that it is the 
(time of) departing! 


This shows that those around the dying person want and seek out 
someone to cure him; and they have no need to seek out someone 
to take his soul to Allah æ, because Allah has angels that perform 


the tasks He commands them. 


Ruqya is the greatest medicine because it is medicine for the soul. 
For this reason, when the Prophet € described those who place 
their trust in Allah 38, he said: 


TINE 
They do not request ruqya.* 


Thus, the meaning of this verse is he is afraid he is going to die; 
therefore, he wants to live by way of someone curing him. For 
this reason, He Æ said, “And he (the dying person) is certain that it 
is the (time of) departing." | 


! Strah al-Qiyamah, 75:28 
* Sahih Muslim, 218 
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Then, He 3& said: 


€ Cx) Gul xag at ull C) ala scan odis y 


And leg will be joined with another leg (shrouded). 
The drive will be, on that Day, to your Lord.! 


This shows that the soul exits independently and will ascend to its 
Lord; but the body does not exit independently, and it will not as- 
cend at time of death. This text affirms the soul will separate from 


the body, and it will be taken up to its Lord 3&. 


! Sürah Al-Qiyamah, 75:29-30 


The Souls Connection to the Body 
Within the Grave 


SS 


Shaykh Fawzan: The Shaykh & speaks about the questions in the 


grave, and what is connected to it. 
Ibn Taymiyyah: The Prophet * said: 
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“But when the disbelieving slave is about to depart this world and 
enter the Hereafter, there comes down to him from heaven angels 
with dark faces, bringing sackcloth; and they sit around him as far 
as the eye can see. Then the angel of death comes and sits by his 
head, and he says, ‘O evil soul, come forth to the wrath of Allah 
and His anger.’ Then his soul disperses inside his body, then comes 
out cutting the veins and nerves, like a skewer passing through 
wet wool. When he seizes it, they do not leave it in his hand for 
an instant before they take it and put it in that sackcloth; and there 
comes from it a stench, like the foulest stench of a dead body on the 
face of the earth. Then they ascend and they do not pass by any 
group of angels but they say, ‘Who is this evil soul?’ And they say, 
‘It is so and so, the son of so and so,’ calling him by the worst names 
by which he was known in this world; until they reach the lowest 


heaven. They ask for it to be opened to them, and it is not opened.” 
Then the Messenger of Allah & recited, “The gates of Heaven will 


not be opened for them, nor will they enter Paradise until a camel 
enters into the eye of a needle. (Sirah al-'A‘raf, 7:40) 


He & said, “Then Allah says, “Record the book of My slave in Sijjin, 
in the lowest earth, and return him to the earth; for from it I cre- 


ated them, to it I will return them, and from it I will bring them 
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forth once again.' So his soul is cast down." Then the Messenger of 
Allah # recited the verse, “And whoever assigns partners to Allah, 
it is as if he had fallen from the sky, and the birds had snatched 
him, or the wind had thrown him to a far-off place." (Sürah al-Hajj, 
22:31) 


He & said, “Then, his soul is returned to his body, and there comes 
to him two angels who make him sit up, and they say to him, 
‘Who is your Lord?’ He says, ‘Oh, oh, I don't know.’ They say, 
‘What is your religion?’ He says, ‘Oh, oh, I don’t know.’ Then a 
voice calls out from heaven, ‘Prepare for him a bed from Hell and 
clothe him from Hell, and open for him a gate to Hell.’ Then there 
comes to him some of its heat and hot winds, and his grave is con- 
stricted and compresses him until his ribs interlock. Then there 
comes to him a man with an ugly face, ugly clothes, and a foul 
stench, who says, ‘Receive the bad news, this is the day that you 
were promised.’ He says, “Who are you? Your face is a face which 
forebodes evil.’ He says, ‘I am your evil deeds.’ He says, ‘O Lord, do 


not let the Hour come.’”! 


This hadith contains various types of knowledge, including that the 
soul remains after its departure from the body. This is in contrast to 
the viewpoint of the misguided people of rhetoric. The soul as- 
cends and descends. This is in contrast to the viewpoint of the mis- 
guided philosophers. The soul is returned to the body; the deceased 
is questioned, and either receives bliss or punishment. The right- 
eous actions come in a beautiful form. The evil actions come in a 


hideous form. 


! Ahmad, 18557 
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Ibn 'Abi al-Dunya! narrated, in the book Remembrance of Death, 
from 'Anas ibn Malik, that he said, “It has reached me that the sou 
is released and goes wherever it likes." This coincides with what 
has been narrated, that the souls may remain within the grave- 
yard; as Mujahid? said, “The soul remains at the gravesite seven 


days after the deceased is buried and it does not depart." 


The soul may return to the body at a time other than the question- 


ing. It is mentioned in the narration that the Prophet * said: 


$3 Aa åa) dale Ai) 3, Y) ade eds ai (rà Abe GIS UAB et js JA) Ue L 
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There is no man that passes by the grave of a man he used to know 
in the world and then he greets him with salām, except that Allah 
returns his soul to him so he can return the greeting of salam to 


him.’ 


! Translator’s note: He is the noble scholar ‘Abdullah ibn Muhammad from 
Bagdad. He was born 207 years after the migration. 

? Translator's note: He is the noble Imàm and scholar Mujahid ibn Jabar, from 
the second generation of Muslims. He was born 21 years after the migra- 
tion. He studied under Ibn ‘Abbas; 'Abü Huraira; ‘A'isha; ibn ‘Umar; Umm 
Hani’, the daughter of the Prophet's uncle 'Abü Talib; 'Abü Sa'id al-Khudri 
and others. He read the Qur'an to Ibn ‘Abbas three times, stopping at each 
verse to ask about the reason it was revealed, and the knowledge contained 
within it. (Siyar A Yam al-Nubala'by Imam adh-Dhahabi) 

3 Tafsir ibn Kathir, 3/439 
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The Prophet & said: 
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Indeed, the best of your days is Friday; so increase your salutations 
often for me in it, for your salutations will be displayed to me. He & 
was asked, “O Messenger of Allah! How will our salutations be dis- 
played to you when your decayed body will have mixed with the 
earth?" He replied, “Allah has prohibited the earth from consuming 
the bodies of the prophets."! 


There are numerous ahadith that show the body will receive bliss 
or punishment in the grave if Allah Æ wills, however He wills. 
After the soul exits the body, it remains in bliss or punishment. For 
this reason, the Prophet % commanded us to convey the greeting of 
salam upon the deceased. He taught his companions when they vis- 


ited the graveyards to say: 
Ga tiall atl emos Cota ZU sli Qj lS ggal Ge toil) cal ke aS 
edis WI jiels gius Uns Yo xA; tad Y agi AL) esI Wail hs cus lalis 


Peace be upon you, O inhabitants of the graves from the believers, 
and if Allah wills, we will join you. May Allah have mercy upon 


those who have gone ahead of us, and those who come later on; we 


! 'Abü Dawid, 1047 
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ask Allah, for us and you, safety and security. O Allah, do not de- 


prive us of their reward and do not put us to trial after them.! 


This has been revealed to many people, such that they heard the 
sounds of those being punished in their graves. And they have 
seen them with their eyes, being punished in their graves. But 
this does not necessitate that the body will be punished continuous- 
ly at all times; rather, it may be punished sometimes and not pun- 


ished at other times. It has been narrated by 'Anas ibn Malik: 


GG" QUÉ aali agile ab shal i ED on Ei AS olas Ade aM La al 555 JI 


24. u po Secs) Oe axi pom - 70 aog are w. gol aA G s zs 464 G 4, 26 A 
Soy le ER M Gull dan) Cp ds G Axa) Gp dite G Cal Ce dial G aloe Ca Jes 
- - z 


4 Pe eee is op ke’, es. Ge. toes CALL Lose ee uia 
ales ite atl chia Qul GA jac kal. S (3) (9363 Le CMS oils Gs. BS) 
Ul aan RU Le oats ous Gilly" J gis. Sg Ioa ly taig CAS all Opty G Oud 


b 
ES LU 
° 


T TP až oo -f à 9 9f oz a5. Qr oseto oat ty AF 
23 Saul ui dydü lys Res ya ai." usi Ol Os pad Y ASSI agia Oil 


Indeed, the Messenger of Allah # let the dead bodies of the disbe- 
lievers who fought in Badr lie unburied for three days. He then 
came to them, sat by their side and called them and said, “O 'Abü 
Jahl ibn Hisham, O 'Umayya ibn Khalaf, O “Utba ibn Rabi‘ah, O 
Shaiba ibn Rabr‘ah, have you not found what your Lord had prom- 
ised you to be true? As for me, I have found the promises of my 
Lord to be true. ‘Umar listened to the words of the Messenger of 
Allah # and said, “O Messenger of Allah, how do they listen and 
respond to you? They are dead, and their bodies have decayed." 
Thereupon he (the Prophet &) said, “By Him in Whose Hand is 


my soul, you cannot hear more distinctly what I am saying to 


! Muslim, 974 
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them than they, but they cannot reply.” Then he commanded that 
they should be buried in the well of Badr.! 


Qatada’ said, “Allah gave them life so they could hear their belit- 
tlement and chastisement, as great regret for them.” As for the 


statement of Allah, the Exalted: 
4 call aah Ý al > 
Indeed, you cannot make the dead hear? 


lhe intent here is the normal hearing that benefits the person. 
This example has been given for the disbelievers, although the dis- 
believers are able to hear. But they don't hear with a hearing of 


acceptance, understanding and following. As the Exalted said: 
€ (ED) à zi] basa Ga te gi Jia WS al dis y 


And the example of those who disbelieve is as that 
of him who shouts to the (flock of sheep) that hears 
nothing but calls and cries.^ 


Ihis is the example of the deceased; they are not able to benefit 
from their hearing, just as the disbelievers are not able to benefit 


from what they hear. 


! Sahih Muslim, 2874 

? Translator’s note: He is the noble Imam and scholar Qatada ibn Di‘dma. He 
was born 61 years after the migration. 

3 Sürah an-Naml, 27:80 

^ Sürah al-Bagarah, 2:171 


Visiting the Graves of the Disbelievers 


Se 


Ibn Taymiyyah: It is permissible to visit the graves of the disbe- 


lievers. ‘Abu Huraira & said: 
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The Prophet & visited the grave of his mother and cried. This 
caused those around him to cry. He said, “I sought permission from 
my Lord to seek forgiveness for her, but He did not grant me 
permission to do so. And I sought permission to visit her grave, and 
He granted me permission to do so. Therefore, visit the graves; for 


indeed it is a reminder of death.! 


Visiting the graves when the intent is to supplicate for the de- 
ceased, this is only done for those who died as believers. The type 
of visiting the graves which is an innovation is when the intent of 
the visit is to request needs from the deceased, or to request du $' 


or intercession from the deceased. It is, likewise, an innovation to 


! Sahih Muslim, 976 
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visit the graves with the intent to supplicate at the gravesite, be- 
lieving that this will increase the chances for the du4@’ to be an- 
swered. All of these types of visits are innovation and have not 
been legislated by the Prophet € nor was this done by any of the 
companions, 5€. The companions did not do this at the grave of the 
Prophet *, nor did they do this at the grave of anyone other than 
him. This is a category of polytheism, and a means that leads to 


polytheism. 


If the intent is to pray at the graves of the prophets and righteous 
people, without supplicating to them or supplicating at their 
graves, then this is to take their gravesites as a place of worship. 
This is impermissible and prohibited. Whoever does this exposes 
himself to the wrath of Allah # and His curse. The Prophet & said: 


< E WE TG de Ta F 4% 925 
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Allah’s anger is intense upon the people who take the graves of 
their prophets as places of worship.! 


And he £ said: 
Splice agigi 555 19084) 3al Śl 6ú 


The curse of Allāh is upon the Jews and the Christians; they took 
the graves of their prophets as places of worship.? 


The Prophet # warned against this action of theirs with his state- 


ment: 


! Muwatta’ Malik, 416 
2 Sunan 'Abi Dawid, 3227 
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Indeed, there were those who came before you, who took the 
graves of their prophets and righteous people as places of worship. 
Do not take graves as places of worship. Indeed, I am warning you 
against that.! 


Therefore, if this is impermissible, and a reason for the curse of 
Allah Æ and His anger, then how about those who intend to pray to 
the deceased, and to supplicate at the gravesite of the deceased; be- 
lieving it is a reason for their du'to be answered, and their needs 


to be fulfilled?! 


This is the first reason that caused the inhabitants of the earth to fall 
into shirk and idol worship, when this occurred to the people of 
Nuh #. Ibn ‘Abbas said, “There were ten generations between 
Adam and Nüh; all of them were upon Islam, then shirk appeared 


due to the people exalting the graves of their righteous.” 


Allah, the Exalted, said: 
Gsk Cages Yo Lelga s 153 O53 s Sgt CHG Y Más $ 


ems 


! Sahih Muslim, 532 
? [bn Jarir, 334/2 
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And they have said, “You shall not leave your gods, 
nor shall you leave Wadd', nor Suwa‘a, nor Ya- 


ghüth, nor Ya'üq, nor Nasr.! 


Mesa: 


from the people of Nuh. When they died, the people secluded 
themselves at their graves; then they made images of them and 
worshipped them.” Ibn ‘Abbas said, “Then the idols became preva- 


lent among the Arabs.” 


Indeed, while the people are with these idols, the devils speak to 
them and do things that will cause them to go further astray. They 
have made these graves as idols, and the first cause of the people 
falling into shirk. For this reason, some people hear voices speaking 
to them at the graves; they see individuals and amazing things oc- 
cur. They believe it is from the action of the deceased person, 
while it is from the jinn or Shaytan. For example, they may see 
the grave split open; the deceased person walk out of the grave, 
speak to them and embrace them. This is seen at the graves of the 
prophets and others; but in reality, it is only a devil. Shaytan takes 
the form of a person and claims to be Prophet so and so or Shaykh 
so and so; but he is a lair in his claim. The ignorant person believes 
the one who came out of the grave, spoke to him and hugged him 
was the deceased person, a prophet or a righteous person; while the 
believer realizes it is Shaytan. This can be manifested in a number 


of ways. 


! Sarah Nth, 71:23 
* Bukhari, 4920 
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One method is for the person to sincerely recite Ayatul Kursi.! 
When he recites it, this individual will disappear, sink into the 
ground or vanish. If it were a righteous person, an angel or a be- 
lieving jinn, Ayatul Kursi would not harm it. It only harms the 


devils. The jinn said to 'Abü Huraira: 


As DUM dios Vy hits AU Go able oly GI La áj | bala alah’ NAT éad 


LÉ gy Éa als dale ail ba ¿Al Clad NY 


When you go to your bed, recite Ayatul Kursi and you will have 
from Allàh a guardian; thus, no devil will come near you until the 
morning. The Prophet # said, “He spoke the truth, although he is a 


compulsive liar."? 


Another method is to seek refuge with Allah 3& from the accursed 


Shaytan. 


Another method is to say the prescribed supplication of refuge. The 
devils used to approach the prophets during their lifetimes, with 
the intent of harming them or disrupting their worship. The jinn 
came to the Messenger of Allah € carrying fire, intending to burn 
him. Thus, Jibril came to him with a supplication for refuge, men- 


tioned in this narration. 


‘Abt Tayah asked a question to ‘Abdur Rahmàn ibn Khanbash; and 
‘Abdur Rahman was an elder who had met the Prophet €. He 
asked him, “What did the Messenger of Allah # do when the dev- 
ils plotted against him?” He replied, “They descended upon him in 


! Translator's note: This is from Sürah al-Baqarah, 2: 255 
? Sahih al-Bukhari, 3275 
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a valley. There was amongst them a devil, with a brand of fire, 
wanting to burn the Messenger of Allah &. The Messenger of 
Allah # became startled. Jibril came to him and said, “Say O 
Muhammad!” He replied, “What shall I say?” He said, “Say: 


La 58 bas as Di GIR be 5B Se Selb Vy 5s GAY ll cA A tal Se 
dis Ea Ge 5B Das ue od DS US à Cad eb Gig Ua Gå Sag elati Ga Qo 
I seek refuge with the complete words of Allah, which neither the 
good person nor the corrupt can surpass; from the evil of what He 
created, manifested and brought into existence; from the evil 
which descends from the sky and the evil of what ascends in it; 
and from the evil of what is created in the earth and the evil of 
what comes out of it; and from the evil trials of the night and day; 
and from every evil visitor, except for one that knocks with good, 
O Merciful"1 


If Shaytàn came to the prophets, peace be upon them, to harm them 
and disrupt their worship, and Allah Æ repelled them by giving 
them supplications that would assist them, then how about those 
who are of less status than the prophets? The Prophet € subdued the 
devils from the jinn and mankind with the assistance given to him 
from Allah à, in the form of knowledge and actions; the greatest of 
which is jihad and the prayer. Those who follow the prophets will 
be assisted, just as Allah 3& assisted the prophets. As for those who 
innovate in the religion, matters which have not been legislated, 


while abandoning the command to worship Allah 3& alone without 


! Ahmad, 419/3 
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partners, and the command to follow the Messenger €, and they ex- 
ceed the bounds with regards to the righteous people; then Shaytan 
toys with them. As Allah, the Exalted, said: 


ud SO) ass eio es lia] Guill le Salo Ad oa a y 
€ (CX GK Bs 4 ob Sully aa cali fe xia. 


Verily, he has no power over those who believe and 

put their trust only in their Lord. His authority is 

only over those who take him as an ally, and those 
who through him associate others with Allah.1 


! Sarah an-Nahl, 16:99-100 


The Parents of the Prophet 
Nee MEER UU 


Shaykh Fawzàn: The Shaykh was asked if it is correct that Allah 3& 
brought the parents of the Prophet € back to life, and they em- 
braced Islam by way of his da‘wah; and then they died again. 


Ibn Taymiyyah: This is not correct according to even one scholar 
from the scholars of hadith. Rather, the people of knowledge agree 
that this is a contrived lie; although this was narrated by 'Abü 
Bakrah al-Khatib al-Baghdadi in his book, A/-Sabik wa 'l-lahik. The 
scholars do not differ that this is from the most apparent lies. This 
statement cannot be found any where in the books founded upon 
hadith, or the collection of Sahih Bukhari, Muslim or the books of 
Sunan. This statement is not found in the books of /afsir. If this 
would have occurred, it would have been mentioned with numer- 
ous chains of narrations; because this would have been from the 


most miraculous feats outside the norm. 


Shaykh Fawzan: The Shaykh refutes the narration that the parents 
of the Prophet 5$ were brought back to life, accepted Islam and 
then died. This contradicts the Qur’an, the authentic Sunnah and 


the consensus of the Muslims. Allah, the Exalted, said: 


60 / Shaykh al-Islam ibn Taymiyyah 
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Allāh accepts only the repentance of those who do 
evil in ignorance and foolishness and repent soon af- 
terwards; it is they whom Allāh will forgive, and 
Allāh is Ever All-Knower, All-Wise. And of no ef- 
fect is the repentance of those who continue to do 
evil deeds until death faces one of them and he says, 
“Now I repent,” nor of those who die while they are 


disbelievers.! 


Allah 3 clarifies that there is no repentance for the person who 


dies as a disbeliever. Allah, the Exalted, said: 


i 


ake (8 GS MG all a) S o ab 5b Val agile.) agaaia Gh ili > 
ASS) CaaS ate judy Š 
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Then their Faith could not avail them when they 
saw Our punishment. (Like) this has been the way 
of Allah in dealing with His slaves. And there the 


disbelievers lost utterly.” 


! Sürah an-Nisa', 4:17-18 
? Sürah Ghāfir, 40:85 
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Allah Æ informed us that His method of dealing with His slaves is 
that they will not benefit from believing after they see the pun- 


ishment, so how can anyone benefit after death? 'Anas & said: 

à didis ol S)" Odi ses ul tal at ai of ei a gus; v a cus d 
p 

A man said, “O Messenger of Allah, where is my father?" He said, 


"In the Hellfire." When the man walked away, he called him back 
and said, “Indeed, my father and your father are in the Hellfire.”! 


And the Prophet € said about his mother: 
labi Ql Gale jd 39 Oi qi RENAL I SS all Ml mil SI) a us essa 
CEST ER 


I sought permission from my Lord Æ to seek forgiveness for her, 
but He did not grant me permission to do so. And I sought permis- 
sion to visit her grave, and He 3€ granted me permission to do so. 


Therefore, visit the graves; for indeed, it is a reminder of death? 
And he * said: 
Jl (uà lal, (ual o 


Indeed, my mother and your mother are in the Hellfire? 


! Sahih Muslim, 203 
? Sahih Muslim, 976 
? Ahmad, 4/11 
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Some say that this statement was made during the year Mecca was 
conquered, but his parents came back to life during the farewell 
pilgrimage." And this is the reason some hold this viewpoint. We 


said this is invalid from a number of angles. 


Firstly: This information regarding past and future events is not 


subject to abrogation. Like Allah 3& said about 'Abü Lahab: 
g cad cil HU kiga y 
He will be burnt in a Fire of blazing flames!! 


And He 3& said about al- Walid?: 


| € GED) sa Aja y 


I shall oblige him to (climb a slippery mountain in 
the Hellfire called Sa'üd or to) face a severe tor- 


ment! 


These two verses are the same as the statement of the Prophet =, 
“Indeed, my father and your father are in the Hellfire," and “In- 
deed, my mother and your mother are in the Hellfire." These nar- 
rations did not insinuate that his parents would be removed from 
the Hellfire like the Muslims who die while committing major 


sins, and enter the fire, will eventually exit the Hellfire. If this 


! Sürah Al-Masad, 111:3 

? Translator’s note: Walid ibn al-Mughirah was a pagan and enemy to Islam. 
He is the father of two noble companions, Khalid ibn al Walid and Walid 
ibn al Walid. 

3 Sarah Al-Muddaththir, 74:17 
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would have been the case, the Prophet € would have been al- 
lowed to seek forgiveness for his parents. Allah æ would not have 
prevented him from doing so if his parents had died upon belief. 
Whoever dies as a believer; then, Allah 3& will forgive him. Thus, 


it is not prohibited to pray for their forgiveness. 


secondly: The Prophet * visited his mother because her grave was 
on the way to Mecca, as they travelled to perform Hajj during the 
year Mecca was conquered. As for his father, he was not buried in 
the same graveyard. And he did not visit the grave of his father 
because his father was buried in Sham, and he did not pass it on his 
way to Mecca. So how can it be said that his parents were brought 


back to life for him to give them da‘wah? 


Thirdly: If his parents would have been believers, with belief that 
would benefit them, they would have been more deserving to be 
known and mentioned than his two uncles who embraced Islam— 
Hamza and ‘Abbas. This also shows how far off the statement of the 
ignorant Rafida is when they claim the uncle of the Prophet, 'Abü 
lalib embraced Islàm. They use weak narrations in the books of 
history to substantiate their claim. They claim that at the time of 
his death he uttered the testimony of faith quietly, and they claim 
his brother ‘Abbas heard him say it. 


If ‘Abbas would have heard him say the testimony of faith, he 
would not have said to the Prophet #: 

ad Cuaià jJ Cpa ipai (18 45039 Jai fe uis Sai gd aiu (JS Jhal Aud!) che 
OI LÍ Yag cae Lea Logie colts GU Ge ces daly Gd OU a glana i ple uis 


Jl ye Jie) ad all 3 


64 | Shaykh al-Islàm ibn Taymiyyah 


*Your uncle, the old misguided man, used to benefit you; so are 
you able to benefit him with anything?" The Prophet & said, “I 
saw him immersed in the Hellfire, so I interceded to allow him to 
enter the shallow part of the Hellfire. On his feet are two sandals of 
fire which cause his brain to boil. If it were not for me, he would 


have been in the lowest depth of the Hellfire."! 


The premise that he uttered the testimony of faith quietly, while 
dying, is false; and it contradicts the authentic texts. His last words 
were that he was upon the religion of ‘Abdul Muttalib. And ‘Abbas 
was not present at the death of 'Abu Talib. If this would have been 
true, it would be more deserving to be known than the Islam of 
Hamza and ‘Abbas. Despite the accessibility of knowledge passed 
down from generation to generation, no one from the scholars— past 
or present—mentions 'Abü Talib, or the parents of the Prophet &, as 


believers from his household like they mention Hamza, ‘Abbas, ‘Alī, 


Fatimah, Hasan, and Hussein #. This is from the clearest proof that 


this is a lie. 
Fourthly: Allah, the Exalted, said: 
IS Ú ael ltd 4) Aaa Quills aul eà dice Spal SI Cas Bp 


eLcaxalls S5)Sal) asas Uis Vias aS GE all yg) Gyo 93$ Lang Ain 
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Indeed, there has been an excellent example for you 


in ‘Tbrahim and those with him, when they said to 


! Bukhari, 3670; Muslim, 209; and Ahmad, 1/210 
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their people, “Verily, we are free from you and 
whatever you worship besides Allah; we have re- 
jected you, and there has started between us and 
you, hostility and hatred forever, until you believe 
in Allah Alone," except the saying of 'Ibráhim to his 
father, *Verily, I will ask for forgiveness (from 
Allah) for you, but I have no power to do anything 
for you before Allah." 


And Allah, the Exalted, said: 
Al Sih Lali bli] ies iie Ge Y] AS nal] Sua! GIS Leg > 
7N " aes voy @ € A9 fos e^ ga DET 
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And 'Ibráhim's invoking (of Allah) for his father’s for- 
giveness was only because of a promise he had made to 
him (his father). But when it became clear to him that 
he (his father) is an enemy to Allāh, he dissociated 
himself from him. Verily, was 'Ibráhim compassionate 


and forbearing.* 


Thus, we are commanded to follow the example of ‘Ibrahim and 
those with him, except for the promise ‘Ibrahim 3* made to seek 
forgiveness for his father. But once it became clear that his father 


was an enemy of Allah 38, ‘Ibrahim dissociated himself from him. 


! Sürah al-Mumtahanah, 60:4 
? Sürah at-Tawbah, 9:114 


Children are Born Upon 
the Natural Disposition 


Shaykh Fawzan: Shaykh al-Islam ibn Taymiyyah æ was asked 
about the statement of the Prophet #: 


shil cle gs aija US 
Every child is born in a state upon fitrah! (the natural state of man). 


Is the meaning of this the natural state of creation or upon Islam? 


And what is the meaning of his statement: 
4| ced gh Gib Gye A 


The one who is doomed is the one who was doomed in his moth- 


er’s womb.2 


Is this specific or general? And will Allah Æ resurrect the animals 


and beasts on the Day of Judgment? 


! Bukhari, 1292 
? Muslim, 2645 
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Ibn Taymiyyah: All praises belong to Allah 3&. As for his statement: 
alaga jf PUO PUES HERE NACE aija GE 


Every child is born in a state of fitrah (natural disposition of man); 


then his parents make him into a Jew or a Christian or a Magian.! 


The correct viewpoint is this is the natural disposition Allah 3& cre- 
ated man upon. It is the natural state of Islàm. It is the disposition 


He 3& created man upon: 


GE. oque AG AI Pere wt NEC MEC EC RET 
apail cole abigil LESS passés Ox ail ot Ge BE, ad! Aly } 


And (remember) when your Lord brought forth 

from the Children of Adam, from their loins, their 

descendants and made them testify as to them- 

selves (saying), “Am I not your Lord?” They said, 

“Yes! We testify.” Lest you should say on the Day 

of Resurrection, “Verily, we have been unaware 
of this.” 


It is safety and security from the false ideologies. It is the ac- 
ceptance of the sound, correct belief system and creed. The reality 
of Islam is to submit to Allah and none other than Him. It is the 


meaning of “nothing has the right to be worshipped except for 


! Bukhari, 1292 
? Surah al-'A‘raf, 7:172 
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Allah." The Messenger of Allah € struck an example for the chil- 
dren being born upon the fitrah. He & said: 


i o - * - á z of- -o- A - = AT 3 294 e 
- * * bad - - - - 
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Just as animals bring forth animals with their limbs intact, do you 


see any deformed one among them?! 


He gave this example to show that the heart is born free of defects; 
and similarly, the body is born this way, such that the defect is an 
unexpected occurrence. The Messenger of Allah & narrated that 
Allah, the Exalted, said: 


z * " E PA yr = Gg » a 91. h 
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I have created My servants as one, having a natural inclination to 
the worship of Allah. But it is Shaytàn who turns them away from 
the right religion, and he makes unlawful what has been declared 
lawful for them; and he commands them to ascribe partnership 
with Me, although no authority has been sent down for that.2 


For this reason, Imàm Ahmad took the position that if a child had 
two disbelieving parents, and they die, the child is then deemed to 
be upon Islàm due to the removal of that which would change his 
disposition for Islàm. This position has been narrated from him and 
from Ibn al-Mubarik. Both of them also said the child is born upon 


his destiny to be either doomed or fortunate. This statement does 


! Bukhari, 1358 and Muslim, 2658 
? Muslim, 2865 
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not contradict their first statement, because the child is born una- 
dulterated; but Allah 3& knows if they will disbelieve in the future. 
And it is a must that he fulfills his destiny that has been written in 
the preserved tablet. Just as the animal is born with its limbs intact 
but Allah Æ knows if it will become deformed. This is the meaning 


of the statement of the Prophet & 
Ds Ula ass jy ue gis DS quie jasi Ai gall iudi Gy 


The young boy killed by al-Khidr was destined the day he was 
created to be a disbeliever; and if he would have lived, he would 


have oppressed his parents with transgression and disbelief: 


This means Allah 2 decreed for him, in the mother of the Book, 
that he would be a disbeliever if he lived on. The Prophet # was 
asked about the children of the pagans who died young. He & said: 


égale IiE tay aie Zl 
Allah knows best what they would have done.” 


Allah Æ knows who from among them would believe, and who 


would disbelieve if they would have reached the age of puberty. 
The Prophet & said: 


Te of D m. o ra E ~ o e 4 - o ot PP o8% Boer -$ $41* «4. E o s Ae : 
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! Muslim, 2661 
? Sahih Muslim, 2660 
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On the Day of Judgment, Allah will test them and send to them a 
Messenger on the terrain of standing. Those who obey the Mes- 


senger will enter Paradise; those who disobey him will enter the 
Hellfire. 


At this point, what Allah s& has already known about them will 
become apparent. He will recompense them based upon this 
knowledge which has become apparent. This knowledge is belief 
and disbelief, not mere knowledge. This is the best of what has 
been said about the children of the pagans, and the narrations have 


been sent down supporting this. 


The similitude in relation to the truth is like the light of the eye 
with the sun. Everyone who has eyes, if they were left alone 
without any barriers impeding them, would see the sun. The cor- 
rupt ideologies like Judaism, Christianity, and Magianism are like 
the barrier which comes between the eye and seeing the sun. 
Likewise, everyone who possesses sound perception loves sweet- 
ness, except when his disposition is corrupted and altered, such that 


sweetness in his mouth tastes bitter. 


The child being born upon the natural disposition does not necessi- 
tate that when the child is born, he will already believe the Islamic 
creed; because Allah Æ brought man out from the womb of his 
mother while he did not know anything. But man is born with a 
sound heart, ready for acceptance, desiring the truth—which is 
Islam—such that if he were left alone without anyone to alter him, 
he would be nothing other than a Muslim. This is the strength of 


knowledge and action that necessitates Islam, as long as there are no 


! Ahmad, 4/24 
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barriers. This is the natural disposition which Allah # has created 


mankind upon. As for the hadith mentioned in the question: 


$ 8 2.4 á 
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The one who is doomed is the one who was doomed in his moth- 


er’s womb.! 


It has been authenticated from Ibn Masud & that he said: 
oes hed Ga bailh c aal Ghd ob Gd Ga ga 


The one who is doomed is the one who was doomed in his moth- 
er’s womb, and the fortunate person is the one who learns from 


the lessons of others. 


The Messenger of Allah be & said: 
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The creation of any one of you is put together in his mother's 
womb for forty days, then he becomes a piece of thick coagulated 
blood for a similar period, then he becomes like a chewed piece of 
flesh for a similar period. Then Allah sends to him an angel who is 
commanded to write down four things, and it is said to him: 
“Write down his deeds, his provision, his lifespan and whether he 


is wretched or blessed." Then the soul is breathed into him? 


! Muslim, 2645 
? Muslim, 2645 
? Bukhari, 3208 and Muslim, 2643 
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This applies to every single human being. Allah 3€ knows with His 
knowledge—which is from His attributes—those from His slaves 
who are doomed, and those who are fortunate and saved. Allah, the 
Exalted, wrote this in the preserved tablet, and He commanded the 
angels to write the condition of the child. Whoever denies the 


eternal knowledge of Allah 3& is a disbeliever. 


As for the animals, Allah 3& will raise all of them to life on the Day 
of Judgment. This is proven in the Book and the Sunnah. Allah, 
the Exalted, said: 


Ve Ké zal Y] Ass alo ith Vy Gaal ua ads c Gg D 
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There is not a moving (living) creature on earth, 
or a bird that flies with its two wings, but are 
communities like you. We have neglected nothing 


in the Book, then unto their Lord they (all) shall 
be gathered.! 


And the Exalted said: 
(Q) Syd EET 


And when the wild beasts shall be gathered together? 


! Sürah al-'An'àm, 6:38 
? Sürah at-Tak wir, 81:5 
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And the Exalted said: 
To r e OA " "zu PM aai don. "ead, a "E edd € n 
4 © S 15) neas 


And among His signs is the creation of the heavens 
and the earth, and whatever moving (living) crea- 
tures He has dispersed in them both. And He is All- 


Potent over their assembling whenever He wills.! 


The Arabic particle “3” (when) is used for an event that is inevita- 
ble. The ahadith about this are well-known. It is mentioned in the 
hadith: 


al Ja) uis « eil Ge cleall Mags al Ads e ailes ayh Gall alld Gy all cali 
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Allah will judge between His creation, jinn, humans, and animals. 
On that Day the score will be settled between the hornless and the 
horned, until there are no outstanding issues left; then Allah will 
say (to the animals), “Be dust!” At that point the disbeliever will 


say, “Woe is me, if only I were dust!”? 


Whoever says the animals will not be brought back to life is mis- 
taken, and this is from the vilest errors. Rather, the one who says 
the animals will not be brought back to life is a misguided disbe- 


liever. And Allah 3€ knows best. 


! Sürah ash-Shura, 42:29 
2 Silsilah as-Sahihah, 1966; declared authentic by Shaykh al-Albani 
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Shaykh Fawzan: The Shaykh # mentioned that every child is 
born upon the natural disposition. Allah 3& constructed the hearts 
such that there is not found in that which it loves and desires any- 
thing that can bring it comfort except Allāh. Every time he loves 
something, he finds his heart seeking something else, seeking 


someone to deify. For this reason, Allah 3& said: 
€ CO casi fas A Sa YTD 


Verily, in the remembrance of Allah do hearts find 


rest.1 


! Sürah ar-Ra‘d, 13:28 


Children lested in the Grave 


See SSS 


Shaykh Fawzan: Shaykh al-Islam ibn Taymiyyah æ was asked, 


“When children die, are they tested in their graves? 


Ibn Taymiyyah: When children die, are they tested in the grave? 
Are they questioned by Munkar and Nakir? Imam Ahmad and 


others have two viewpoints on the issue. 


One viewpoint is that children are not tested; but rather, the test is 
only for those who were at the age of religious responsibility in 
this life. This was the viewpoint of al-Qadi 'Abü Ya‘la! and Ibn 
‘Aqil.? 


The second viewpoint is that the children will be tested. This 


viewpoint was narrated by some of the companions of Imam ash- 
Shafi and others. 


! Translator’s note: He is the noble scholar 'Abü Ya‘la Muhammad ibn al- 
Husayn ibn al-Farrà', born 380 years after the migration. 

^ Translator's note: He is the noble scholar ibn ‘Aqil ‘Abdullah ibn ‘Abdur 
Rahman, born 694 years after the migration. 
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'Abü Huraira & said, “The Messenger of Allah & lead the funeral 
prayer for a baby, and said: 


opal) aay Jd ike aa agit 


O Allah, save him from the punishment of the grave and the trial 
of the grave.! 


This statement agrees with those who say the children will be 
tested in the Hereafter, and religiously responsible on the Day of 
Judgment. This is the position of most of the scholars from AA/us 
Sunnah and the scholars of hadith. 


The souls of the children of the believers will enter Paradise along 
with the souls of other believers, even though their levels will 
vary. The level of the children in Paradise will vary according to 
virtue of the parents and their own good deeds, if they have good 
deeds. Thus, 'Ibrahim, the son of Prophet Muhammad ®, is not like 
other children. And small children will be rewarded for the good 
deeds they do, although the pen is lifted from them and not record- 
ing their sins at this age. A woman held up her child to the Mes- 
senger of Allah & and said: 


5 alis zai Jú Bs gll 
Is Hajj upon him? He said, yes and for you is the reward.’ 
Ais 198585 Dua (Ae SÜD ahs Legale absintaly Cube pio SUD aay Lalla ESSI Is ys 


zabál à 


! Narrated by ‘Abdullah ibn Ahmad in As-Sunnah, 1419 
? Muslim, 1336 
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Command your children with the prayer when they are seven 
years of age and spank them for it when they are ten years of age. 


And arrange their beds (to sleep) separately.! 


The children during the time of the Prophet # used to fast the day 
of *Ashürà' and other days. 


The young child will be rewarded for his prayer, fasting, Hajj, and 
other good deeds. The child who performs good deeds will have 
virtue over the child who does not do good deeds similar to him. 
This is in addition to what the child may receive in reward in 
honor of his parents. This is similar to the child who benefits from 
his parents' earnings in this life, more so than the child whose par- 


ents do not have similar earnings. 


The souls of the believers are in Paradise, as the Prophet & said: 
ÁREA L4 c "sc A o $£, «46.1 - 2 . fo- wot ast) a 74 478 
A33 agi dud (cl) all Aaa, SR dial) JR A 28 (les X cA decd uil 


The soul of the believer is a bird sitting on a tree in Paradise, until 


Allah returns it to its body on the Day of resurrection 
This means they will eat from Paradise. 


And the souls are created, and there is no doubt about this. Alt- 
hough the soul does not cease to exist, its death is its separation 
from its body. When the trumpet is blown for the second time, the 


souls will return to their bodies. The inhabitants of Paradise will 


! Sunan 'Abi Dàwüd, 495 
^ Muwatta Malik, 572. Ibn Kathir said the chain of narration is authentic. 
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enter Paradise upon the image of their father, Adam 3&. Their 
height will be 60 cubits, as has been stated in many authentic nar- 


rations. 
153 sia Ala ai] jga (ule asl JAS ia UK 


Everyone who enters Paradise will be upon the form of Adam; 


and his height was 60 cubits.! 


Some people have said the children of the disbelievers will be the 
servants of the inhabitants of Paradise. This statement has no basis. 


It has been authentically reported that: 
isl dad giu ili Ugh ai) cui is. Dd Xie uà Os s 


There will remain in Paradise empty space until Allah creates for 


it a new creation and houses them in the empty space in Paradise.” 


If Allah æ will create a new creation, who are not from the chil- 
dren of Adam, to reside in the extra space in Paradise; then how 
about those who enter Paradise from the children of Adam? Are 
they not more deserving to be from the inhabitants of Paradise 
than those who were newly created, and housed in the empty 


space in Paradise? 


As for the statement of Allah, the Exalted: 


€ GE) eis Y] Ke obs > 


! Sahih Muslim, 2841 
? Bukhari, 6949 
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There is not one of you except that he will pass over 


it! 


The Prophet € explained this verse in an authentic narration, col- 


lected by Muslim, narrated by Jabir. 


"ua Cue zia i (a2 Att ES ah fe AS uos of napaa ott pego ns 
Sig CDS BR phe cles Aba Bi i gaga j| ails — adis cjuod] OS bs 


4 A [1 
e 4 SAT Ai d PARA) a 4 Glas zi ai AR o, A 


Each person from amongst them—hypocrite and believer—will be 
given his light, then he will follow it. On the bridge over the Hell- 
fire, there will be thorns and hooks that will seize the people as 
Allah wills. Then the light of the hypocrites will be extinguished, 
and the believers will be saved.” 


The Sirat is the bridge over the Hellfire. Everyone who enters 
Paradise will have to cross over the sirat those who died in this 
world as children, and those who died older. As for the youth who 
will circle around the inhabitants of Paradise, serving them3, they 
will be a creation created in Paradise; and they are not from the 
children of this world. As for the children from this world, if they 
enter Paradise, their creation will be perfected like the other in- 


habitants of Paradise; and they will be in the form of their father, 


! Sürah Maryam, 19:71 
* Sahih Muslim, 191 
? Translator’s note: And round about them will (serve) boys of everlasting 


youth. If you see them, you would think them scattered pearls. (Sirah al- 
Insan, 76:19) 
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Adam. They will be 33 years old and 60 cubits tall. It has been nar- 
rated the width of the bodies of the inhabitants of Paradise will be 
seven cubits.! And Allah 3 knows best. 


The children will be questioned in their graves. This is proven by 
the hadith of Sa‘id ibn al-Musayyab. He said: 


A m PEN. a ak ce ee ee ^ of q- ao- 4 ov á 
Xll GIRS bye bici 4i yeh ddaná Lá ASA ehar al ue ule 5958 (ul ely Cle 


I prayed the funeral prayer behind 'Abü Huraira for a child who 
had never sinned. I heard 'Abü Huraira saying, “O Allah, give him 


protection from the punishment of the grave.” 


This is proof the children will go through the trial. Based upon 
this, the children of the disbelievers, who died while under the 
age of religious responsibility, will be religiously responsible in the 


Hereafter. 


Some scholars do not take a position on the children of the disbe- 
lievers. When the Prophet € was asked about the children of the 
polytheists who die young, he said: 


égale. IE Lay ale ai 


Allah knows best what they would have done? 


! Tirmidhi, 2545 
? Muwatta Malik, 540 
? Sahih Muslim, 2660 
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It has been authenticated in Sahth Bukhàri, from the Aadith of Sam- 
ra, that there are some of them (children of the disbelievers) who 


will enter Paradise! 


And the Prophet & said: 
iS Gob 3s aol ail aki ill SU 


The young boy killed by al-Khidr was destined, the day he was 


created, to be a disbeliever.? 


There are some children who will be successful, and some who 
will be wretched; just as among the adults there are successful and 
wretched. If this is a test for them in this world, then there is noth- 


ing preventing them from being tested in the grave. 


Shaykh Fawzàn: In summary, the scholars differ concerning the 
children who die before puberty. The first viewpoint is they will 
be tested in their graves and on the Day of Judgment. The second 
viewpoint is remaining silent and not taking a definitive position 
on their situation. Both positions agree that we cannot testify that 
any specific person, by name, is from the inhabitants of Paradise 
(without a text stating this); although we testify that, in general, 


the children of the believers will be in Paradise. 


Ibn Taymiyyah: Some scholars of hadith say the children of the 
disbelievers, who died young, will all be in the Hellfire. Other 
scholars of hadith say the children of the disbelievers, who died 


before puberty, will be in Paradise. They use as evidence the 


! Bukhari, 7047 
? Muslim, 2380 
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hadith. When the Prophet & saw ‘Ibrahim al-Khalil # in a dream, 
with the children of the believers, it was said, “And what of the 
children of the pagans?” He said, “And the children of the pagans 


(were with him too).”! 


The correct position is to say Allah 3& knows best what they would 
have done. We do not specifically say any one person is in Paradise, 
or the Hellfire, without a text. There are narrations that mention 
they will be tested on the Day of Judgment. Those who obey the 
messenger sent to them will enter Paradise; those who disobey him 
will enter the Hellfire. They will be tested on the Day of Judgment, 
just as they will be tested in their graves. It will be said to them, 


^Who is your Lord? What is your religion? Who is your Prophet?" 


Allah, the Exalted, said: 
CE agilis S ah) uli aes ala oe GAR ai p 


The Day when the shin shall be uncovered and 
they shall be called to prostrate (to Allah), but they 
shall not be able to do so.? 


On the Day of Judgment everyone will be commanded to follow 
what they used to worship in this worldly life. So the disbelievers 
will follow what they worshipped into the Hellfire until none re- 
main except for the Muslims and the hypocrites? Allah will reveal 
His Shin to them, and they will all fall prostrate except for the hypo- 


crites. Their backbone will become one solid bone, unable to bend. 


! Bukhari, 6640 
? Sürah al-Qalam, 68:42 
? Bukhari, 4581 


Will the Children of Paradise 


Remain Young’? 


Nee eS 


Shaykh Fawzan: Ibn Taymiyyah & was asked if the inhabitants of 
Paradise will reproduce and have children. Are the youth of Para- 
dise the children of the inhabitants of Paradise? What happens to 


the soul of the believer and disbeliever when it exits the body? 


Ibn Taymiyyah: All praises belong to Allah 3& The youth who will 
circle around the inhabitants of Paradise are a creation created in 
Paradise and they are not the children of humans. When the chil- 
dren of humans from this world enter Paradise, their creation will 
be completed in the image of Adam, just like the other inhabitants 
of Paradise. They will be 33 years old and 60 cubits tall. It has, 


likewise, been mentioned that their width will be seven cubits. 


The souls of the believers are in Paradise, the souls of the disbe- 
lievers are in the Hellfire. The souls of the believers will experi- 
ence bliss. The souls of the disbelievers will be punished. This will 


occur until the souls are returned to their bodies. 
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Shaykh Fawzan: Ibn Taymiyyah # was asked if the Muslim chil- 


dren who died young will become older in Paradise and marry. 


Ibn Taymiyyah: All praises belong to Allah =. When they enter 
Paradise, they will enter it just as the adults enter it, in the form of 
their father, Adam. Their height will be 60 cubits tall and their 
width will be seven cubits wide. They will marry, just like the 
adults marry. Even if a believing woman was not married in this 
world, she will marry in the Hereafter. The men will also marry. 
And Allah 3 knows best. 


Shaykh Fawzan: The Shaykh was asked if the child born out of 


wedlock will enter Paradise. 


Ibn Taymiyyah: The child conceived through fornication, if he be- 
lieves and performs righteous actions, he will enter Paradise. If he 
does not do so; then, he will be given the recompense for his ac- 
tions. The reward is based upon the actions, not the lineage. The 
only reason the child conceived through fornication is criticized is 
because it is thought that he may perform similar actions, as often 
occurs. Just as those of noble lineage are praised because it is 
thought they may perform righteous actions. But the reality is the 
individual is rewarded for his actions, and the noblest of the people 


are those with the most piety. 


Are Khidr and Ilyās Immortal? 


Nee” SSS 


Shaykh Fawzan: Ibn Taymiyyah # was asked if Khidr and ‘Ilyas 


were immortal. 


Ibn Taymiyyah: They are not alive, nor are they immortal. 'Ib- 
rahim al-Harbi asked Ahmad ibn Hanbal about the immortality of 
Khidr and 'Ilyas; some people say they are alive, and they narrated 
hadith to people, and people narrated hadith from them? Imam 
Ahmad responded, *Whoever narrates from those whom are not 
present, then he is not listened to; those who claim to have met 


them only met devils." 


Bukhari was asked if Khidr and ‘Ilyas were still alive. He respond- 
ed, “How can they be alive? How can this be true when the 
Prophet & said: 


Ssh ga abs ule h Gee iin Ma pub ule uis Y 
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One hundred years from now not one of those who are on the face 


of the earth now will remain.! 


Ibn al-Jawzi said, Allah, the Exalted, said: 
CMS 2 ây, a? " «f ae ZA U Mes w be T NE " 
Cre )) GAl agá Exe uad C SAI IOS oye Sal Glas Lag 


And We granted not to any human being immortality before you 
(O Muhammad), then if you die, would they live forever?? 


They are not alive. And Allah 3€ knows best. 


Shaykh Fawzan: This answer is clear in refuting what has been 
attributed to Ibn Taymiyyah, from those that say he said Khidr is 
still alive. Thus, either this statement was falsely attributed to him, 
or he changed his position. Therefore, it is clear that Khidr died. 
The evidence proves that he died, just like every other human 
being. Allah, the Exalted, said: 


7 CP ~ EE. y x oc ew C ATP lia 
€ (Cr) SAN ala oa áa ús Leg > 


And We granted not to any human being immortal- 
ity before you (O Muhammad)? 


The statement that Khidr continues to live is not supported by au- 
thentic evidence. And it is obligatory to accept the authentic evi- - 
dence that Khidr, and every other human, dies; so that the foolish 


charlatans cannot interject beliefs in order to corrupt the aqidah of 


! Bukhari, 116 
? Sürah al-'Anbiya’, 21:34 
? Sürah al-Anbiya', 21:34 
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the people. They abandon the clear evidence and use the doubts 
which Allah # has not given an authority for. This is the method 
of the people of desires; they attached themselves to matters weak- 
er than a spider's web, while abandoning the authentic evidence. 


And there is no might and no power except with Allah 3. 


Ihe Prophets Within Their Graves 


=e 


Shaykh Fawzan: Shaykh Taqi ad-Din Ahmad ibn Taymiyyah 4 
was asked about the hadith that says the Prophet saw Misa € 
praying in his gravet, and he saw him walking around the Ka bah, 
and he saw some of the prophets in the heavens? When the indi- - 
vidual dies, is he still able to perform actions? How do we under- 
stand the narration stating the actions are discontinued after death? 
Does he (Misa 3) benefit from his prayer and walking around the 
Kabah after his death? Did the Prophet € see the other prophets in 


their physical forms, or was it their souls? 


Ibn Taymiyyah: All praises belong to Allah æ, the Lord of all that 
exists. As for his seeing Musa € walking around the Ka'bah, this 
was a dream; and it was not during the night of ascension. He, 


likewise, saw Jesus and the Dajjal walking around the Ka ah in a 


' The Prophet € said, “I passed by the grave of Müsà # and he was praying 
in his grave." (Sunan an-Nasa'l, 1633) 

* Translator’s note: The word “heavens”, here, is not referring to Paradise. 
Rather, it refers to the heavens which are above the earth; mentioned in 
the statement of Allah 3& “See you not how Allah has created the seven 


heavens, one above another.” (Sirah Nūh, 71:15) 


92 | Shaykh al-Islam ibn Taymiyyah 
dream. The Prophet saw other prophets during the night of the 
ascension. He saw Adam in the nearest heaven, he saw Yahya and 
Jesus in the second heaven, Y usuf in the third heaven, ‘Idris in the 
fourth heaven, Harun in the fifth heaven, Musa in the sixth heav- 
en, ‘Ibrahim in the seventh heaven, or the reverse. When he saw 
the prophets in the heavens, he saw their souls in the form of their 
bodies. As for Jesus, he ascended to the heavens with his body and 
soul; the same has been said about ‘Idris. As for "Ibrahim, Musa and 


the other prophets, they are buried in the earth. 


The Messiah (Jesus) € will return to the earth, descending to the 
white minaret in the east of Damascus. He will kill the antichrist, 
break the cross, and kill the pigs; as has been mentioned in authen- 
tic narrations. This is why Jesus is in the second heaven, although 
he is better than Yusuf, 'Idris and Harun; because he will descend 
to the earth before the Day of Judgment, unlike the other proph- 


ets. 


Adam is in the nearest heaven because the souls of his descendants 
will acknowledge him; those who are blessed and destined for Par- 
adise, and those who are doomed and destined for the Hellfire. As 
for those who are doomed, the doors of the heavens will not open 
for them, and they will not enter Paradise until the camel passes 
through the eye of the needle.! Therefore, it is necessary for Adam 


to be close, in the nearest heaven, when they are shown to him. 


! Indeed, those who deny Our verses, and are arrogant toward them, the 
gates of Heaven will not be opened for them; nor will they enter Paradise 
until a camel enters into the eye of a needle. And thus, do We recompense 
the criminals. (Sürah al-'A‘raf, 7:40) 
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As for the Prophet # seeing Musa ¥ standing, praying in his grave 
and seeing him in Paradise also, there is no contradiction in this be- 
cause the action of the soul is similar to that of the angels. The souls 
can ascend and descend in an instant, like the angels. The soul is 


not similar to the body. 


As it relates to his praying in the grave, this is enjoyment for the 
deceased, and that which will bring him pleasure; just as the inhab- 
itants of Paradise will find pleasure in saying, *Allah is free from 
imperfection” (Subhanah Allah). The inhabitants of Paradise will 
say this as effortlessly as the people of the world breath. Conse- 
quently, his prayer in his grave is not an action of religious respon- 
sibility by which additional reward is sought after; rather, this act 
is bliss that the soul finds delight in. The Prophet & said: 

clum tas 49 REX ales dale dike ia HE ia Vp ile aba Uy) cu di] 


z 


Al sex 


When a man dies, all his good deeds come to an end, except three: 
ongoing charity, beneficial knowledge and a righteous child who 
prays for him.! 


The intent of his statement is the action the person is rewarded for; 
he did not intend the actual act itself. The inhabitants of Paradise 
will receive bliss by looking at the Face of Allah æ; they will re- 
ceive enjoyment through glorifying Allah and reciting the Qur'an. 


! Sunan an-Nasas, 3651 
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i b Xs jAT Sie etiji Gib COMI a D AS US os dls Di cba Gaal Oui 


It shall be said to the one who memorized the Qur'an, *Recite, and 
ascend, recite melodiously as you would recite in the world; for 


indeed your rank shall be at the last verse you recite.! 


They will receive enjoyment from conversing with their Lord 3& 
and addressing Him. In the worldly life, these actions result in re- 
ward; but in the Hereafter, the inhabitants of Paradise will enjoy 
this more than his eating, drinking and intimacy. And all of these 
actions are also good deeds. In this world, we are commanded to 
eat, drink, and have intimacy with our spouses; and the person is 
rewarded for doing so if he has a good intention. But in the Hereat- 
ter, these acts that were acts of worship in the world will be acts of 


enjoyment. And Allah 3 knows best. 


! Tirmidhi, 2914 


Muslims Who Enter the Hellfire 


Nee” ee 


Shaykh Fawzan: Ibn Taymiyyah # was asked about a Muslim 
who performs actions that build a home for him in Paradise, and 
actions that plant trees for him in Paradise; and then he performs 
sins that cause him to enter the Hellfire. What becomes of his abode 


in Paradise if he enters the Hellfire? 


Ibn Taymiyyah: If he repents with a correct repentance; then in- 
deed, Allah æ will forgive him, and he will not be deprived of 
what was promised for him in Paradise. Rather, he will receive 
what he is promised. If he does not repent, the good deeds and bad 
deeds will be weighed against one another. If his good deeds out- 
weigh his bad deeds, he will be from the people who receive re- 
ward. If his bad deeds out-weigh his good deeds, he will be from 
the people who receive punishment. Thus, what he was promised 
will be wiped away by his evil deeds that out-weighed his good 
deeds. In a similar fashion, if he commits sins deserving of the Hell- 
fire, and then he performs good deeds after the sins, the good deeds 
will wipe away the sins. And Allah 3& knows best. 
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Shaykh Fawzan: Ibn Taymiyyah & was asked about the interces- 
sion for the Muslims who die upon major sins. Will these Muslims 


enter Paradise? 


Ibn Taymiyyah: The narrations concerning the intercession on be- 
half of the Muslims who die upon major sins are numerous, and 
affirmed and agreed upon by the Salaf from the companions; the 
second generation that followed them upon goodness and the 
imams of Islàm. The only people who dispute about this matter are 
the people of innovation, such as the Kharijites, Mutazilites and 
those like them. No one shall remain in the Hellfire who has an 
atom's weight of faith in his heart; rather, those who enter the 
Hellfire with at least an atom's weight of faith in their heart will 
all exit the Hellfire and enter Paradise. There will remain empty 
space in Paradise; thus, Allah 3& will bring about a new creation and 


enter them into Paradise. 


Will the Apostate be Rewarded for His 
Deeds When He Was Muslim’? 


= 


Shaykh Fawzan: Ibn Taymiyyah was asked concerning the good 
deeds of the apostate that he performed before he left the religion 
of Islam. Will he be rewarded for those deeds? 


Ibn Taymiyyah: As for the apostate from Islam, such that the per- 
son becomes a disbeliever, a pagan, or a person of the Book; if he 
dies in this condition all of his deeds will be null and void accord- 
ing to the consensus of the scholars. This is based upon the text of 
the Qur'an. Allah Æ informs us of this in more than one place in 
the Qur’an. The Exalted said: 


a A z - $, 2 » A 
* oA? $ PET "EE E e 8 gee * l of 99-7 Lee 
ost agllac! bus lille jS gay uu Ais (e aCi MS cag Y 
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And whosoever of you turns back from his religion 
and dies as a disbeliever, then his deeds will be lost 
in this life and in the Hereafter.! 


Allah, the Exalted, said: 
{Ge Los 3 QS 5K cas > 


And whoever disbelieves in the faith, his work has 


become worthless. 


And His statement: 
(E ass it v. ie Leal od iis 


But if they had joined in worship others with Allah, 
all that they used to do would have been of no bene- 
fit to them.’ 


And His statement: 
(O Go o» Gs alae. Ghad 5653 bd y 


If you join others in worship with Allah, (then) 
surely (all) your deeds will be in vain, and you will 


certainly be among the losers.* 


! Sürah al-Baqarah, 2:217 
? Sürah al-Ma'idah, 5:5 

> Sürah al-'An‘am, 6:88 

^ Sürah az-Zumar, 39:65 
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The scholars differ concerning the person who becomes an apostate 
from Islam, and then returns to Islam. Do the deeds which he per- 
formed before he became an apostate become null and void, or does 
this only apply to the person who dies an apostate? The viewpoint 
that his actions become null and void; and the opposite viewpoint, 
that his actions do not become null and void, are both found in the 
madhab of Ahmad. The madhahib of 'Abü Hanifah and Malik have 
the viewpoint that his actions are null and void. The madhab of 


Shafi'i refrained from taking a position. 


Will the Disbelievers be Judged on the 


Day of Resurrection’? 


Nee Se 


Shaykh Fawzan: The Shaykh 4& was asked whether or not the dis- 


believers will be judged on the Day of Resurrection. 


Ibn Taymiyyah: The companions of Imam Ahmad differed about 
this issue. Some of them say the disbelievers will not be judged. 


Others say they will be judged. 


The essence of discussion is, does judgment refer to their deeds be- 
ing presented to them for chastisement for these sins? Or does 
judgment refer to their good deeds and bad deeds being weighed 
against each other? If the first meaning is intended, then there is 
no doubt that they will be judged. If the second meaning is intend- 
ed, implying the disbelievers will have good deeds deserving of 
Paradise, then this meaning is obviously incorrect. It might be said 
this means the disbelievers will vary with regard to their punish- 
ment. The disbeliever with many sins will receive a greater pun- 


ishment than the disbeliever with fewer sins, and the punishment 
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will be lighted for those who have good deeds. For this reason, the 
punishment of 'Abu Talib will be less than the punishment of 'Abü 
Lahab. Allah, the Exalted, said: 


€ CES Sisal Gi WE GS) I aa Ge loas 15 Guill 


Those who disbelieved and hinder (men) from the 
path of Allah, for them We will add torment over 


the torment.! 
And the Exalted said: 
€ (C53. 81 a ist LA ud y 
The postponing (of a Sacred Month) is indeed an ad- 
dition to disbelief” 


The Hellfire has levels. Therefore, some disbelievers will be more 
severely punished than others due to having more sins and less 
good deeds; their judgment will be in order to clarify their level of 


punishment, not for their entrance into Paradise. 


! Sürah an-Nahl, 16:88 
? Sürah at-Tawbah, 9:37 


The Reality of the Jinn 
CAN QE ERN 


Shaykh Fawzan: The Shaykh # was asked about the existence of 
the jinn. Are they obligated to observe the precepts of religion? 


Are there some jinn who are pious and some jinn who are not? 


Ibn Taymiyyah: The existence of the jinn is confirmed by way of 
many texts from the Qur’an and the Sunnah, and other ways as 
well. Some people have seen the jinn. Others have met those who 
have seen the jinn, and the reports have been verified. Some peo- 
ple have spoken to the jinn and the jinn speak to some people. 
Some people instruct the jinn to do good deeds and stay away from 
evil. Some people interact with them in other ways. This occurs 


from righteous people and evil people. 


The jinn are commanded with the subsidiary and foundational 
matters of the religion, according to their ability. Jinn are not simi- 
lar to man, as it relates to the boundaries and realities of each. But 
both share the obligation to observe the guidelines of the religion of 
Islam. Both jinn and man must adhere to the commands while 
avoiding the prohibitions. There is no known dispute among the 


Muslims concerning this matter. 
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Likewise, there is no dispute that the jinn who disbelieve and 
commit sins deserve to enter the Hellfire, just like their counter- 
parts from the humans. The difference of opinion is surrounding 
the believing jinn. The consensus of scholars from the companions 
of Malik, Shafi'1, Ahmad, 'Abü Yusuf! and Muhammad? is that the 
believing jinn will enter Paradise. It has been narrated in a hadith 


collected by Tabarani: 
iix Y as Ge Gul gala. Mall Gay uà aste agi 


Indeed they (the jinn) will be in the outskirts of Paradise. Man 


will see them, while the jinn will not be able to see man? 


Another group of scholars, including ‘Abt Hanifah, held the view- 
point that the obedient jinn will become dust like the animals. And 


their reward for their obedience will be safety from the Hellfire. 


Are their Messengers from amongst the jinn, or just those who 
warn and advise? There are two different opinions concerning this 
matter. Those who say there are Messengers from among the jinn 


quote the verse: 


€ QE) Be 0:5 ob A onl Soll iaa Gp 


! Translator’s note: He is 'Abü Yusuf Ya'qüb ibn Ibrahim al-Ansari, a student 
of Imam 'Abü Hanifah. He died 181 years after the migration. 

? Translator’s note: He is 'Abü ‘Abdullah Muhammad ash-Shaybani, a student 
of Imam 'Abü Hanifah. He died 189 years after the migration. 

? Mentioned in the /afsir of ibn Kathir, Sürah al-'Ahqaf, 46:31 
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O you assembly of jinn and mankind, did not there 


come to you Messengers from amongst you?! 


The other viewpoint is the messengers are only from mankind; 
while there are advisors, and those who warn from among the 
jinn. This viewpoint is more prevalent. The jinn relay the message 


and follow the religion of Muhammad €. 


oa dpi WES Us. Gai G lá (C. Soi aeaii call ls y 


€ (Cr cens ox: 
They returned to their people, as warners. They 
said, “O our people! Verily! We have heard a Book 


(this Qur'an) sent down after Misa.” 


As for the statement of Allah Æ, “Did not there come to you mes- 


sengers from amongst you?" This is like His statement: 


€ CJ ossis 38 ugs tois } 
Out of them both come pearl and coral? 


He mentioned both fresh water and salt water, although they only 


come from salt water. 


! Sürah al-'An'am, 6:130 
? Sürah al-'Ahqaf, 46:29-30 
? Sürah ar-Rahman, 55:22 
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As for the question, if the jinn are obligated to observe the precepts 


RES 
yo 
t. 


of religion, the evidences for this is numerous. Ibn Masüd & nar- 


rated from the Prophet &: 


plas egies él AGI Gl ii pb agile id Axa cna Gall els tl 
ile saa O85 $us Saal nS ua als ade A asl sS ake OE SEE: Qui in 
 exi5lls baih 1405 Y alas axe db Lee 2a Qui ; aeos 


There came to me an inviter on behalf of the jinn, and I went 
along with him and recited to them the Qur'an. He (the narrator) 
said, “We went with him and he showed us their traces, and traces 
of their embers. They (the jinn) asked him (the Prophet) about 
their provision, and he said, “Every bone on which the name of 
Allah is mentioned upon is your provision. Once it falls in your 


hand it will be covered with flesh, and the dung of (the camels) is 
fodder for your animals. The Messenger of Allah # said, “So do not 


use these things for cleaning yourselves after relieving oneself."! 


This is so we do not harm the food of the jinn and the fodder for 
their animals. This shows that the bone on which Allah's Name is 


mentioned is permissible for them, while the other bones are not. 


Allah, the Exalted, said: 


ceil ÓI Go agall AST Gull Y is piai GULL ai 365 Sip > 
coil ESSA cS) uii Qs atte (ule (LESS eal cass Uds © EXP Jl 


Jans & ^ kak T ag aas H ue aud xd Á 
4 Ca D Gilead) road ails C a al T Q8 Y be cj) 


"a 


! Muslim, 450 
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And (remember) when Shaytan made their (evil) 
deeds seem fair to them and said, “No one of man- 
kind can overcome you this Day (of the battle of 
Badr) and verily, I am your neighbor." But when 
the two forces came in sight of each other, he ran 
away and said, "Verily, I have nothing to do with 
you. Verily! I see what you see not. Verily! I fear 
Allah, for Allah is Severe in punishment.” 


This informs us that Shaytan is afraid of Allah 3&, and the punish- 
ment is based upon neglecting the commands and performing the 


prohibitions. 


‘Iblis—who is the father of the jinn—his sin was not denial. Allah 3& 
commanded him to prostrate to Adam, and he was aware that 
Allah commanded him to do so. And there was no messenger be- 
tween him and Allah Æ for him to deny. When he refused to bow 
to Adam, Allah punished him with a severe punishment. For this 


reason, the Prophet & said: 
Sga aAA ail Ga jal — (us G Og (S SULLA Quel Spd S34 0] a3] BH) D$ 14) 
JÓI qi Aisle ably 55,5 Sisi all 


When the son of Adam recites a verse of prostration and prostates, 
Shaytan isolates himself and cries. He says, “Woe to me, the son of 


Adam was commanded to prostrate; thus, he prostrated, and for 


t Sürah al-'Anfal, 8:48 
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him is Paradise. I was commanded to prostrate, but I refused, so for 


me is the Hellfire.” 
Allah the Exalted said, in the story of Prophet Sulayman, 3&: 


pill Cue al lal, $ $42 giha à oae e» VI 
z o$ $3 Quz NE "PEE oz- Zor Met? po v 1 4 "n 
5 Al Ge Rd R3 04$ © 42) Or 433 65 Dax: Da Gall Q9 V 


4 (Or) oae cale a 48 
Yam- p - 


And to Sulayman (We subjected) the wind, its 
morning (stride) was a month's (journey), and its af- 
ternoon (stride) was a month's journey. And We 
caused a fount of (molten) brass to flow for him, and 
there were jinn that worked in front of him, by the 
Leave of his Lord, and whosoever of them turned 
aside from Our Command, We shall cause him to 


taste of the torment of the blazing Fire. 


Here, Allah 3& deemed His command to the jinn to be their obedi- 
ence to Sulayman. Allah, the Exalted, informed us that 'Iblis diso- 
beyed, and He did not say he belied. Allah Æ tells us about the jinn 


who returned to warn their people. 


€ CEJ aas sia oe pil UES Graa Ú, asdf Io > 


! Sahih Muslim, 81 
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They said, “O our people! Verily! We have heard a 
Book (this Qur'an), sent down after Müsa.! 


Up until His statement: 
€ GE) ox A eia dli Al gel cat cas 


And whosoever does not respond to Allah’s caller, 


he cannot escape on earth? 


Allah Æ commanded the jinn to respond to the call of Allah’s caller, 
and this caller is the Messenger €. Respond means to obey his 
command and avoid what he has prohibited. This is the worship for 


which Allah 3€ created mankind and jinn. Allah, the Exalted, said: 


€ GD ostii | ats Gall edis as y 
And I did not create the jinn and mankind except to 
worship Me? 


Whoever says worship is only the innate knowledge within them, 
and this is considered to be faith, which is present in jinn and man, 
this is incorrect. If this were the case, there would not be disbe- 
lievers from amongst the jinn and mankind. Allah 3& informed us 
that ‘Iblis disbelieved, as did others from the jinn and man. Allah, 
the Exalted, said: 


! Sürah al-'Ahqaf, 46: 30 
? Strah al-'Ahqaf, 46: 32 
? Sürah adh-Dhariyat, 51:56 
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4 GED Ganesh ally xi Se das DUS p 
Surely, I shall fill Hell with jinn and men all together.! 


He # informed us that He is going to fill Hell with ‘Iblis and those 
who follow him. This clarifies that only those who follow him will 
enter the Hellfire. With this, it is known that those who enter the 
Hellfire, from the disbelievers and sinners, are followers of ‘Iblis. 
The disbelievers are not believers. And the knowledge they have 


of Allah Æ does not make them believers. 


There are many narrations stating that the jinn perform Hajj, pray, 
fight jihad, and they will be taken to account for their sins. Allah 3€ 


informs us about the statement of the jinn: 
fe. ccs cei dE S AV Io came Ww IE, Ie 
4 Ka gih SO aS Goh hag GAL the til > 


There are among us some that are righteous, and 
some the contrary; we are groups, each having a 


different way? 


The jinn have various sects, Muslims, Christians, Jews, Shia, and 
Sunni. Some of them are righteous, while some of them are less 


than righteous. 


Shaykh Fawzàn: There are people during our time who deny the 
existence of the jinn; because they rely on their dull intellects and 
shortsightedness. And they do not believe in the unseen. There is no 


doubt that denying the existence of the jinn is disbelief and apostasy 


t Strah Hud, 11:119 
Surah al-Jinn, 72:11 
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from Islam; because he is rejecting the statement of Allah æ, His 
messenger €, and the consensus of the Muslims. The jinn are men- 
tioned in the Qur'an and the Sunnah of the Prophet =. The scholars 
are all in agreement that the jinn exist. There are modern day books 
that affirm the existence of the jinn, while denying jinn can possess 
and enter man. This is misguidance and a clear error; because it has 
been affirmed by the texts, and actual witnesses, that jinn possess 
man. It is obligatory upon the Muslim to submit to the authentic 
texts without relying upon his intellect and thoughts. If he relies on 
his intellect, this will cause him to reject something which has been 


affirmed and witnessed. And with Allah 3& lies all success. 


Deception of Shaytan 


Shaykh Fawzan: When addressing the affair of visiting the grave, 
Ibn Taymiyyah spoke about the evil which occurs at the hands of 
those who deviated. They believe they speak to the deceased. 
They allege the deceased exit their graves and greet those who 
visit them. But in reality, the Shaytàn takes the form of the de- 


ceased, and speaks to them in order to lead them astray. 


Ibn Taymiyyah: In this respect, there are many people who see 
the Ka'bah circling around them, or they see a great throne with a 
huge figure sitting upon it. They see people ascending and de- 
scending, and they believe these are angels. They believe the im- 
age upon the throne is Allah Æ. And Allah 3 is free and far re- 


moved from this. In reality, what they are seeing are devils. 


These stories have been told by several people. Some of them are 
protected by Allah 3%; thus, they recognize these are devils. Like 
Shaykh ‘Abdul Qadir! said in his famous story, “I was worshipping 


! Translator’s note: He is Shaykh ‘Abdul Qadir al-Jilani. Shaykh Fawzan said 
about him, “Shaykh ‘Abdul Qadir al-Jilàni was not a Sufi. He was a noble 
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one day, when I saw a great throne over water. It was said to me, 
‘O Abdul Qadir, I am your Lord. I have made permissible for you 
what I have prohibited for others.’ I said to him, ‘You are Allah, 
the One whom there is no deity worthy of worship other than 
Him?! Go away, O enemy of Allah" Thus, the light ripped apart 
and became darkness. He (Shaytan) said, ‘ʻO Abdul Qadir, you were 
saved by your understanding and knowledge; I put seventy men 
to trial with this.” It was said to ‘Abdul Qadir, “How did you know 
it was Shaytan?” He said, “I knew it when he said to me, ‘I have 
made permissible for you what I have prohibited for others.’ And I 
knew that the legislation of Muhammad # would never be abro- 
gated or altered. And I knew when he said, ‘I am your Lord,’ and 
he was not able to say, ‘I am Allah, the One whom there is no dei- 


ty worthy of worship except for Me.” 


Some of these individuals believe what they are seeing is Allah 3. 
Therefore, their companions trust and believe they see Allah 
while they are awake. They do not realize they are looking at 
Shaytàn. This has occurred to many groups from the ignorant wor- 
shippers. They believe someone from their groups sees Allah 3 
with his eyes in this world. Many of them see what they believe 
to be Allah; but in reality, it is Shaytan. Many of them see who 
they believe to be a prophet, a righteous man, or Khidr, but it is 
Shaytan. 


The Prophet * said: 
a Gea) SLE Gh TS sah Ya A ia 


imam from the leaders of the scholars of Hanbali Fiqh. That which the 
Qadiriy yah attribute to him is a lie and was not his methodology. 
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Whoever sees me in a dream has in fact seen me, for Shaytàn does 


not appear in my form.! 


This refers to a dream because a dream could be a truthful dream, 
or it could be from Shaytan; thus, Allah æ has prevented Shaytan 
from taking the form of the Prophet €. And no one will see him 


while they are awake. 


Shaykh Fawzan: That which the Shaykh mentioned about whoev- 
er sees the Prophet & in dream has really seen him, this is restrict- 
ed to those who know his actual appearance. As for those who do 
not know how the Prophet % looked, then Shaytan may deceive 
them and claim to be the Prophet; and the person will believe him. 
This is because he is not aware of the actual way the Prophet # 


looked; his actual appearance, which Shaytàn is incapable of imitat- 
ing. 


Ibn Taymiyyah: Some people believe they see angels; when in re- 
ality, it is Shaytàn taking a form. Angels are different from jinn in 
a number of ways. Among the jinn are disbelievers, sinners, those 
who are ignorant. Some of the jinn are believers who follow 
Muhammad 5€. Many people who are not aware that these are jinn 
and devils believe them to be angels. Shaytàn will ally with those 
who do things they love, such as shirk, transgression and sin. In 
return, Shaytàn may inform the person of some matters hidden 
from them. Or they may harm someone of their choice by killing 
them or causing them to become sick. Shaytan may bring someone 
to them whom they like. Sometimes they will steal wealth, food or 


clothing for the person. The person will believe this is a miracle 


! Sahih Muslim, 2266 
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given to the righteous; but in reality, it is stolen merchandise. 
Sometimes Shaytan will carry a person in the air and take him to a 
distant land. Some of them are taken to Mecca during the evening 
on the day of ‘Arafah, and then brought back home. They believe 
this is a miracle for the pious; although they did not perform Hajj 
with the Muslims, or don the garments of Hajj, or say the Talbi- 
yah! of Hajj, or walk around the Kabah, or walk at Safa and 


Marwa. This is clearly from the greatest forms of misguidance. 


There are long stories about this; which occur to the pagans, and 
those that imitate them from the Christians and innovators from 
this ‘ummah. There are none who habitually call upon the dead 
and seek help from them; whether it be a prophet or others, except 
that this becomes a reason for their misguidance. Those who pray 
to people who are absent, see devils that take their forms; or what 
they believe to be their forms. They say, “I am so and so,” and they 
fulfill some of their needs. Consequently, they believe the deceased 
person they sought help from has spoken to them and fulfilled 
their requests. In reality, it was only the jinn and Shaytan. Some of 
the jinn and devils will claim to be angels, but the angels do not 
help the pagans. It is only Shaytan trying to further mislead them 
from the straight path. 


The ignorant people are deceived by the feats performed by the 
person with the aid of Shaytan. So they submit themselves to 


those who perform these feats, believing they are from the allies 


! Translator’s note: This is the saying for the person performing Hajj, “Here I 
am, O Allah, here I am. Here I am; You have no partner, here I am. Veri- 
ly, all praise and blessings are Yours, and all sovereignty, You have no 
partner." This saying is collected in a narration found in Bukhari, 5915 and 
Muslim, 1184 
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of Allah Æ. This is in spite of the fact that they know these indi- 
viduals do not perform the obligatory acts of worship, such as the 
five prayers. And they are aware that these individuals commit 
impermissible acts, lewdness and oppression. They may be the 
furthest people from faith and piety. Allah æ described His allies 


in His statement: 
ial Guill (P D sas ah ls agile Capi Y 4 stai óy Yi p 


4 ájs& Iil; 


Unquestionably, for the allies of Allah, there will be 
no fear concerning them, nor will they grieve; those 
who believed and used to fear Allàh much.! 


They see someone who is the furthest away from piety and faith; 
but because he performs feats outside the norm, they believe it is a 
miracle for the allies of Allah æ. Some of them apostate from Islàm; 
and turn back on their heels and put their faith in those who don't 
pray. They don't believe in the Messenger €, but they believe 
they are the greatest allies of Allah 3& The reason for all of this is 
they take evidence from that which is not actual evidence; because 
the proof that someone is an ally of Allah æ is the strength of his 
faith and piety. And these people are the farthest away from faith 
and piety. 


Shaykh Fawzan: Ibn Taymiyyah explained the various categories 


of pagans of which Allah 3 and His messenger € informed us. 


! Sürah Y ünus, 10:62-63 
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Ibn Taymiyyah: The origin of the pagans is of two types: The peo- 
ple of Nuh and the people of ‘Ibrahim. The origin of shirk of the 
people of Nüh began by them taking the graves of the righteous as 
places of seclusion and worship. Next, they formed statues of the 
righteous people and started worshipping them. The origin of shirk 
of the people of 'Ibrahim was their worship of the stars, sun and 
moon. All of them worship the jinn. Shaytan speaks to them and 
assists them, while they believe they are worshipping the angels. 
But in reality, they are worshipping the jinn; because it is the jinn 
who assist them and are pleased with their shirk. As Allah, the Ex- 
alted, said: 


Gia VIS aG fga AED Jun B as aj as ajos b 
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And (remember) the Day when He will gather 
them all together, and then will say to the angels, 
^Was it you that these people used to worship?" 
They (angels) will say, *Glorified be You! You are 
our Guardian instead of them. Nay, but they used to 
worship the jinn, most of them were believers in 


them.”! 


The angels do not help anyone upon shirk, not with the living or 
the dead; and they are not pleased with it. But the devils will help 


them and take the forms of individuals, and the people will see 


! Sūrah Saba', 34:40-41 
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them with their eyes. Shaytan will say, “Pm ‘Ibrahim, Pm the 
Messiah, ’m Muhammad, I'm Khidr, Pm 'Abt Bakr, Pm ‘Umar, 
I'm ‘Uthman, I'm 'Ali, Pm Shaykh so and so!” Or a jinn may take 
the form of a person, and tell the people the other jinn is a prophet; 


but in reality, all of them are jinn. 


The jinn are like man; some of them are disbelievers, some of them 
are wicked. Some are disobedient, some are worshippers, and some 
are ignorant. Some jinn love a particular Shaykh, so they assume 
his form. They say to the people, “I’m Shaykh so and so.” This per- 
son may be in a desert; and he will feed him, give him drink or 
inform him about some matters which are hidden to him. Thus, 
the man will believe this is the deceased Shaykh who is doing this. 
Or he will believe this is an angel in the form of the Shaykh. But it 
is only a jinn, because the angels do not help in shirk, oppression or 


Sin. 


Do Angels Die’? 


Shaykh Fawzan: Ibn Taymiyyah # was asked if all the creation 


die, including the angels. 


Ibn Taymiyyah: Most people believe that all the creation dies, in- 
cluding the angels; including ‘Azra'il the angel of death. The Mus- 
lims, Jews and Christians are all in agreement that Allah 3& has the 
ability to do this. The only people who deny this is possible are the 
philosophers, followers of Aristotle and those like them who ascribe 
themselves to Islam. Also, those Jews and Christians who follow 
them; like those who wrote the book, Encyclopedia of the Breth- 
ren of Purity, and those who allege the angels represent the intel- 
lect and spirits, and thus, they cannot die. Rather, they consider 


them to be gods and lords of the universe. 


The Qur’an, and all the Books, inform us that the angels are sub- 
mitted slaves. As Allah, the Exalted, said: 


(ag O Agit ASSI s d IS S3 of aad asá oh > 
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The Messiah will never be proud to reject to be a 
slave to Allah, nor the angels who are near (to 
Allah) And whosoever rejects His worship and is 
proud, then He will gather them all together unto 


Himself.! 
And the Exalted said: 
Y (C53) ash Stic di Ó a À Ils gaasi S851 uis p 
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And they say, “The Most Beneficent (Allah) has be- 
gotten a son.” Glory to Him! They are but honored 
slaves. They speak not until He has spoken, and they 
act on His Command. He knows what is before 
them, and what is behind them, and they cannot in- 
tercede except for him with whom He is pleased. 


And they stand in awe for fear of Him.” 


And He said: 
Ga Gh axi oa Y] OAS ade 28 Y cag iu al oa eS; } 


€ C2 DOVTBKNAE: 


! Sürah an-Nisa', 4:172 
? Sürah al-'Anbiya', 21:26-28 
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And there are many angels in the heavens, whose 
intercession will avail nothing except after Allah has 


given leave for whom He wills and pleases.1 


Allah Æ is able to cause them to die, and then bring them back to 
life; just as He is able to cause man and jinn to die, and then bring 
them back to life. Allàh, the Exalted, said: 


€ (CE se 69d shy that Aa Si alii isa cell is 


And He it is Who originates the creation, then will 
repeat it (after it has been perished), and this is even 
easier for Him 


The Prophet £ said: 
qd D. SR Ss al zs 15) i ó) 
When Allah speaks the Revelation, the angels collapse. 
In another narration, he said: 
gini ARS ENÍ) Cae li 


When the angels hear His speech, they faint. 


! Sürah an-Najm, 53:26 
? Sürah ar-Rüm, 30:27 
3 'Abü Dawid, 4738 
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Another narration states: 
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The angels hear something like a chain dragging on a rock and 
they faint; then when the fear leaves their hearts, they say, “What 
did your Lord say?" They say, *The truth." Then they call out, 
“The truth, the truth.”! 


Therefore, if these authentic ahadith show it is possible for the an- 
gels to faint, then it's also possible for them to die. But the philoso- 
phers do not believe it is possible for the angels to faint or to die. 


This fainting is similar to what happened to Musa. 
€ C3) UT 5AS (83 ales (ss vy AA ul » 


So when his Lord appeared to the mountain, He 
made it collapse to dust; and Musa fell down uncon- 


scious.? 


The Qur'an informs us of three blows of the trumpets. The first 
blow is the blow of terror. This is mentioned in the statement of 
Allah, the Exalted: 


TE BES, OEA VA DAE Al caue ie eee à 2 4 $43 Lone 
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''Abu Dawid, 4738 
? Surah al-'A ‘raf, 7:143 
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And (remember) the Day on which the Trumpet 

will be blown, and all who are in the heavens and 

all who are on the earth will be terrified, except 
him whom Allah wills. 


The other blows will be the blow that causes death, and the blow 
that brings the creation back to life. Allah, the Exalted, said: 


i E NY E bou twi: Ar l cum dL ou UR à e 4 AL 


And the Trumpet will be blown, and all who are 
in the heavens and all who are on the earth will 
die, except him whom Allah wills. Then it will be 
blown a second time and behold, they will be 


standing, looking on.? 


As for those who will be exempt, as found in His statement, “Ex- 
cept him whom Allah wills,” this applies to those who have resi- 
dence in Paradise; like the houris (maidens of Paradise), because 
there is no death in Paradise. There are others who will not die at 
this time, but it is not possible to be certain about everyone who 


will be exempted. The Prophet & said: 


CA) AE Lal) (aus Naa} tage dale Guth Ge 5) GG gall es ód Sal É 
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! Sürah an-Naml, 27:87 
? Sürah az-Zumar, 39:68 
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The people will swoon on the Day of Resurrection, and I will be 
the first one to wake up; and I will see Müsa holding onto the leg 
of the Throne, and I will not know whether he awoke before me 


or whether he was one of those whom Allah exempted.”! 


Some scholars have said the trumpet will be blown four times. If 
the Prophet # was not aware if Musa #: was exempted or not, and 
he was not informed of everyone who will be exempted, then it is 
not possible for us to know. This is like knowledge of the time of 
the Day of Judgment, or the names of all the prophets and other 
information of which we have not been informed. This knowledge 


cannot be attained except by way of the authentic texts. 


Shaykh Fawzan: The Shaykh refrained from stating if the angels 
die or not, while stating that it is definitely possible for Allah 3& to 
cause them to die. This is the example for the student of 
knowledge to take; they should not take a firm position without 
evidence. But because there is no clear evidence stating the angels 
die, this is not proof that it is impossible for them to die; because 
Allah 3& has power over all things. And the angels are from the 


creation of Allah Æ, and His power and decree rules over them. 


! Bukhari, 2280 


Ihe Angels and Their Actions 


Nee See 
Shaykh Fawzan: The Shaykh & speaks about the angels and their 


tasks. 


Ibn Taymiyyah: Allah x mentions the guardian angels who are 


entrusted to watch over man. Allah, the Exalted, said: 
ceci aud iS S uS iios Le Alay lll Slash (ol js 
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Agail 28554 sla 15) uis ilis ki (uis O oe Gib Jail 
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It is He, Who takes your souls by night (when you 
are asleep), and has knowledge of all that you have 
done by day, then he raises (wakes) you up again 
that a term appointed be fulfilled, then in the end 
unto Him will be your return. Then He will inform 
you what you used to do. He is the Irresistible, Su- 


preme over His slaves, and He sends guardians over 
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you, until when death approaches one of you, Our 
messengers (angel of death) take his soul, and they 


never neglect their duty.! 


And the Exalted said: 


Ja aiina ga (jag 4s 58$ D$ Jl Sal Ds exis the > 
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It is the same (to Him) whether any of you conceal 

his speech or declare it openly, whether he be hid 

by night or go forth freely by day. For each (per- 

son), there are angels in succession, before and be- 

hind him. They guard him by the Command of 
Allah 


The Exalted said: 


^ ae 2 


€ O aki te asia G 


Nay! But you deny the Recompense. And indeed, 
appointed over you are keepers (honorable), writing 


down (your deeds), they know all that you do 


! Sürah al-'An‘am, 6:61 
? Sürah ar-Ra'd, 13:10-11 
? Sürah al-'Infitar, 82:9-12 
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Allah, the Exalted, said: 


catia) as EF} adatta api tag EFS) ats Sans y 
€ C bite uie ul us DS oJ 


By the sky and the night comer, and what can make 
you know what is the night comer? (It is) the star of 
piercing brightness. There is no soul except that it 


has over it a protector.! 


And Allah, the Exalted, said: 
Cajal Gig Ó ALB 4s Gaping Us platy olayi Gili Sls } 
gés Gull oe plasliall fii S GT) aust) Jis. a adi 
€ GD Sse Gu 45) Y) ad oe da u O Seed Quin 


And indeed, We have created man, and We know 
what his ownself whispers to him. And We are 
nearer to him than his jugular vein (by Our 
Knowledge). When the two receivers receive, seat- 
ed on the right and on the left, not a word does he 
utter, except there is a watcher by him ready (to 


record it)? 


! Sarah at-Tarig, 86:1-4 
? Sürah Qaf, 50:16-18 


130 | Shaykh al-Islam ibn Taymiyyah 


w è o UT 


€ GD Ges ale eiii ads (ui atis pil EY yi 
And We have fastened every man's deeds to his 
neck, and on the Day of Resurrection, We shall 
bring out for him a book which he will find wide 
open. (It will be said to him), *Read your book. You 
yourself are sufficient as a reckoner against you this 
Day."! 


Angels are of various types; some of them are entrusted to man and 
remain with them constantly. Some angels rotate between the day 
and night, gathering at the Fajr and ‘Asr prayers. Allah Æ asks 
them—and He is most knowledgeable about all His creatures—He 
asks the angels, “In what condition did you leave My slaves?" The 
angels respond, *We came to them while they were praying, and 


we left them while they were praying.” 


There are angels who seek out gatherings where Allah à is men- 


tioned. 


Shaykh Fawzàn: Ibn Taymiyyah # was asked concerning the 


statement of the Prophet =: 


iuis al Cut glas ald dial anl aa l3] 


1 Sürah al-'Isra’, 17: 13-14 
? Bukhari, 555 
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If the slave intends to do a good deed, but he does not do it, it is 
Written as a good deed for him.! 


If the intention is a secret between man and his Lord, how are the 


angels able to see it? 


Ibn Taymiyyah: All praises belong to Allah æ. The answer to this 
question has been narrated from Sufyàn ibn ‘Uyaynah.? He said, “If 
the person intends to perform a good deed, the angels smell a pleas- 
ant fragrance; and if the person intends to perform an evil deed, 


they smell a foul odor.” 


In reality, Allah à& has the ability to show the angels what is in the 
soul of man however He wills, just as He is able to show some from 
mankind what other men are upon. Therefore, if Allah 3& is able to 
reveal to some people what is in the hearts of men sometimes, then 
it is more deserving that the angels who are entrusted to watch 
over man are given this knowledge from Allah æ. It has been said 
that the meaning of the verse, *And We are nearer to him than his 
jugular vein," refers to the angels. Allah has granted angels the 
ability to know the inner thoughts of man. ‘Abdullah ibn Mas'üd 


said: 


oat AC -7 O NP á 
AA] Alig « ail Cal AA gi ó 


! Muslim, 162 
^ Translator's note: He is the noble scholar 'Abü Muhammad Sufyan ibn 
"Uyaynah, who died 198 years after the migration. 
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Indeed, there is from Shaytan a suggestion toward the son of 


Adam; and there is from the angel a suggestion.! 


The suggestion from the angel is for the person to accept and be- 
lieve in the truth, with a promise of good. The suggestion from 
Shaytan is for the person to reject the truth, and to distance him 


from it with evil. The Prophet & said: 


S S ils" Qd o5 G lots li. Gall Ge Abad ay OE; 365 V] asl a ia 
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There is none amongst you except that he has been entrusted with 
a companion from amongst the jinn. They (the Companions) said, 
“You too, O Messenger of Allah? He said, “Me too, but Allah helped 
me against him, and so he embraced Islam; thus, he only com- 


mands me with good? 


Therefore, if the evil intentions man has is given to him from 
Shaytan, then Shaytan is aware of these evil thoughts; and the good 
intentions man has is given to him from the angels, then the angel 
is also aware of these good thoughts. If this angel knows about 
man's thoughts, then the angels who write down the deeds of man 


are also aware of his thoughts. 


! Collected by Ibn Haban 
? Sahih Muslim, 2814 


The Last Day 
SSS = 


Ibn Taymiyyah: After the trial of the grave and the bliss or tor- 
ment, the major judgment will be established. The souls will be 
returned to the bodies, and the Day of Judgment will begin. This is 
the day Allah Æ has informed us about in His Book, and upon the 
tongue of His Messenger €, and that the Muslims have agreed up- 
on. The people will rise from their graves to stand before the Lord 
of all that exists. They will rise from the graves barefoot, naked and 


uncircumcised. 


Shaykh Fawzan: The Shaykh is speaking about the events that will 
occur in the Hereafter. There are three abodes: the abode of this 
worldly life, the abode in the realm between this life and the 
Hereafter, and the abode of the Hereafter. Each abode has specific 


rulings and events that will occur within them. 


His statement, “the major judgment,” this is because there are two 
types of judgments; the minor judgment and the major judgment. 
The minor judgment is death. This will occur to each and every 
person individually when their soul exits their body, and their 


lifespan comes to an end. The major judgment will occur to all the 
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creation at the same time. It is called the Day of Standing because 
the people will stand up from their graves to the Lord of all that 


exists. 


His statement, *the souls will be returned to the bodies," this will 
occur when the angel 'Israfil blows into the trumpet. Allah, the 
Exalted, said: 


G lié GES) Gola Beo oL esa Gis ph MS osa ui edis Y 


And the Trumpet will be blown; and behold, from - 
the graves they will come out quickly to their Lord. 
They will say, “Woe to us! Who has raised us up 


from our place of sleep?"! 


And Allah, the Exalted, said: 


gem. tte ao o RE E. 2 44 gk 
€ (CED) pss A gh i Al ag a SD 


Then it will be blown a second time; and behold, 


they will be standing, looking on? 


The soul is what gives life to man, and to all creatures that have 
souls. No one knows its true reality other than Allah 3. The Exalt- 
ed said: 


! Sürah Ya-Sin, 36:51 
? Sürah az-Zumar, 39:68 
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And they ask you (O Muhammad) concerning the 

spirit; Say, “The spirit: it is one of the things, the 

knowledge of which is only with my Lord. And of 

knowledge, you (mankind) have been given only a 
little." 


In his statement, *This is the day Allah 3& has informed us about in 
His Book, and upon the tongue of His Messenger €, and that the 
Muslims have agreed upon,” Ibn Taymiyyah & is referring to the 
evidence from the Book, the Sunnah, the consensus of the Mus- 
lims, the intellect, and the sound disposition. Allah 3& has informed 
us about this day in His Book and established the proofs and evi- 
dences. He refuted those who deny the resurrection in many plac- 
es in the Qur'an. Because our Prophet Muhammad & is the seal of 
the prophets, he brought details of the Day of Judgment that are 
not found in the previous Books of the prophets. 


Ihe recompense for our actions is something understood by the 
intellect and confirmed by the text. Allah æ incites the intellects to 
reflect upon this in the Qur'an by explaining how it would not be 
from His wisdom and greatness that He would be pleased with 
mankind doing as they wish; or that He # would create them 
without purpose, no commands, no prohibitions, and no recom- 
pense. It is not from wisdom that the pious person should suffer the 


same fate as the wicked person, or the Muslim should suffer the 


! Sürah al-'Isra', 17:85 
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same fate as the criminal. Some good people die before they are 
rewarded for the good they did, while some evil people die before 
they are punished for their crimes. Therefore, there is a necessity 
for an abode where each of them receives the recompense for their 


actions. Those who deny the resurrection are disbelievers. As 
Allah, the Exalted, said: 


4 GE Via ob o SK Gall a > 


The disbelievers claim they will never be resur- 


rected.! 


His statement, *The people will rise from their graves to stand be- 
fore the Lord of all that exists. They will rise from the graves bare- 
foot, naked and uncircumcised," the people will not have on any 
footwear or socks. They will not have on any clothing, and they 


will not be circumcised. The Messenger of Allah & said: 
YÉ She BUA al aus 284) 


Indeed, you will meet Allah, barefooted, naked and uncircum- 


cised.? 


Ibn Taymiyyah: The sun will be brought close to them; and the 
people will sweat profusely, such that the sweat reaches their 
mouths like a bridle. The scales will be laid out, and the deeds of 


the slaves will be weighed. 


€ (GE) assi 26 aii, iilos ed cad $ fall xag éji d 


! Sürah at-Taghabun, 64:7 
? Sahih al-Bukhari, 6525 
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And the weighing [of deeds] that Day will be the 
truth. So those whose scales are heavy it is they who 
will be the successful. 


€ CE) às des uà Hall a Gal aida SR us) 


And those whose scales (of good deeds) are light, 
they are those who lose their souls, in Hell will they 


abide 


The scrolls will be passed out, and these are the books of deeds. 
Some people will take their book in their right hand, some will 
take their book in their left hand; while some will take their book 
from behind their back. As Allah, the Exalted, said: 


a r Lo 2 As 
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And We have fastened every man’s deeds to his 

neck, and on the Day of Resurrection, We shall 

bring out for him a book which he will find wide 

open. (It will be said to him), “Read your book. You 

yourself are sufficient as a reckoner against you this 
Day.” 


! Sürah al-'A‘raf, 7:8 
* Sürah al-Mu'minün, 23:103 
> Sürah al-'Isra', 17:13-14 
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Allah Æ will judge the creation. He will seclude His believing 
slave, and the believer will confess his sins; as has been described in 
the Book and the Sunnah.! 


As for the disbeliever, then he will not be judge by weighing his 
good deeds against his evil deeds, because he will not have any 
good deeds. Rather, his evil deeds will be counted and enumerated. 
They will be shown their sins, and they will confess; then they 


will be given the recompense for their evil deeds. 


Shaykh Fawzan: The Shaykh & mentions some events found in 
the Book and the Sunnah that will take place on the Day of Judg- 
ment. The details of these events cannot be perceived by the intel- 
lect; it can only be understood by the authentic text from the 
Prophet &. Allah 3& said about him: 


(O ass gis Y) 9 IG) wall oe Ges s y 


Nor does he speak of (his own) desire, it is only rev- 


elation revealed 


It is from the perfect wisdom, justice and mercy that the creation 
will be judged for their actions by weighing their deeds on the 
scale, and the presentation of their book of deeds; although Allah 3 
has complete knowledge of all of this, and He sees all the actions of 
His slaves. The Shaykh mentions a number of events that will take 


place that day. 


! Sunan Ibn Majah, 188 
? Sürah an-Najm, 53:3-4 
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His statement, “The sun will be brought close to them,” the sun 
will be brought close to the heads of the people. The Prophet € 


said: 
H A æ z i a E rd - å o & p of a NE aor PEN * 
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On the Day of Judgement, the sun will be drawn near the serv- 


ants, until it is a mile or two away.! 


His statement, “The people will sweat profusely, such that the 
sweat reaches their mouths like a bridle,” the sweat will reach 
their mouths; thus, it will be similar to a bridle, and it will prevent 
them from speaking. This is the result of the sun being so close to 
them. This will happen to most of the creation, but Allah æ will 
make an exception and save some of them from this, like the 


prophets and whoever He 3& desires to spare. 


His statement, *The scales will be laid out, and the deeds of the 
slaves will be weighed," this is an actual scale, with a tongue and 
two pans. This is from the affairs of the Hereafter; thus, we believe 
in it as it appears in the text. We do not search for how this scale 
will be by looking outside of the text. The wisdom for the scale 
weighing the deeds is to display the weight of the deeds so the 


recompense can be according to that. 


“So those whose scales are heavy,” meaning they have more good 
deeds than evil deeds; *it is they who will be the successful." This 
means their success will be safety from the Hellfire, and they will 


deserve to enter Paradise. 


! Jami‘ at-Tirmidhi, 2606 
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* And those whose scales (of good deeds) are light," meaning their 
evil deeds outweigh their good deeds; “they are those who lose 
their souls,” meaning they are the losers, and they will go to the 
Hellfire. “In Hell will they abide,” meaning they will remain 


there. 


There are also texts that state the scale will weigh the person, his 
deeds and his book of deeds; and there is no contradiction in this, 
because all of this will be weighed. But the comparison of weight 
shall be between the good and evil deeds, not the person or his 
book, and Allah 3& knows best. 


His statement, “The scrolls will be passed out, and these are the 
books of deeds,” this is the book where the actions the person per- 
formed in this world are written. The angels have written down 
their deeds, and the individual’s book will be closed at the time of 
his death. These scrolls will be opened during the judgment, so 


each and every individual can look to see what he has done. 


His statement, “Some people will take their book in their right 
hand, some will take their book in their left hand; while some will 
take their book from behind their back,” this explains how every- 
one will take their book. Some people will take their book in their 
right hand, and these are the believers. Others will take their book 
in their left hand, or behind their back; these are the disbelievers. 
This is because the left hand of the disbeliever will be tied behind 
his back. The right hand of the disbeliever will be fastened to his 
neck; thus, he will take his book in his left hand, which will be 
fasten behind his back. 
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lhe Shaykh mentioned the reckoning will be of two types. The 
first type is the reckoning of the believer. He said, *Allàh will 
judge the creation. He will seclude His believing slave, and the be- 
liever will confess his sins; as has been described in the Book and 
the Sunnah.” Allah, the Exalted, said: 
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Then, as for him who will be given his record in his 
right hand, he surely will receive an easy reckoning, 
and will return to his family in joy.1 


The Messenger of Allah * said: 
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Indeed, Allah will bring a believer near Him, and shelter him 
with His screen, and ask him, *Do you acknowledge such-and-such 
sins? He will say, “Yes, my Lord." Allah will keep on asking him; 
until he will confess all his sins and will think that he is ruined. 
Allah will say, *I did screen your sins in the world, and I forgive 
them for you today," and then he will be given the book of his 
good deeds.” 


! Sürah al-'Inshiqaq, 84:7-9 
? Sahih al-Bukhari, 2441 
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some believers will enter Paradise without any reckoning, as in 
the case of the 70,000 who will enter Paradise without any reckon- 


ing or punishment. 


The reckoning will differ. Some reckoning will be easy, some will 
be presented and shown their sins; while others will be forced to 


discuss their sins. 'A‘isha said that the Messenger of Allah & said: 


i Ul Mad 2 D Sé GS A dus; o cb s" la VI aac gs Guat SI ud 
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No one will be brought to account on the Day of Resurrection ex- 
cept he will be doomed. I said, “O Messenger of Allah, Allah says, 
‘Then, as for him who will be given his Record in his right hand, 


He surely will receive an easy reckoning,” The Messenger of 
Allah & said, “Rather, that is merely in the presentation. No one 


will be questioned in detail on the Day of Resurrection except that 


he will be punished.”! 


The second type of reckoning is the reckoning of the disbeliever. 
He clarified this with his statement, “As for the disbeliever, then 
he will not be judged by weighing his good deeds against his evil 
deeds; because he will not have any good deeds.” This means the 
disbelievers do not have any good deeds to be weighed against 
their evil deeds, because their good deeds have been invalidated 
due to their disbelief. Thus, all that remains for them in the Here- 


after are sins. 


t Sahih al-Bukhari, 6537 
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His statement, ^Rather, his evil deeds will be counted and enumer- 
ated. They will be shown their sins, and they will confess; then 
they will be given the recompense for their evil deeds." Allah, the 
Exalted, said: 
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Then, We verily, will show to the disbelievers 
what they have done, and We shall make them taste 


a severe torment.! 


And the Exalted said: 


CE) ils Wits gall cei ule iuis y 
And they will bear witness against themselves, that 


they were disbelievers.” 


And He 2 said: 
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Then they will confess their sin; so away with the 


dwellers of the blazing Fire. 


Ibn Taymiyyah: During the events on the Day of Judgment, the 
pond of the Prophet % will be presented. Its water is whiter than 


milk, and sweeter than honey. It has more cups than there are stars 


! Sürah Fussilat, 41:50 
? Sürah al-'A'raf, 7:37 
? Surah al-Mulk, 67:11 
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in the sky. Its length is a month's journey; its width is a month's 


journey. Whoever drinks from it will never be thirsty again. 


Shaykh Fawzan: From the events that will occur on the Day of 
Judgment is the pond of the Prophet %. Ibn al-Qayyim x said, 
"The Aadith about the pond has been narrated by 40 companions, 


most of them are in Sahih al Bukhari.” 


The Messenger of Allah & said: 
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My pond is a month's journey. Its water is whiter than milk, and 
its smell is finer than musk (perfume), and its drinking cups are as 
numerous as the number of stars of the sky; and whoever drinks 


from it will never be thirsty."! 


Ibn Taymiyyah: The sirat will be laid over the middle of the Hell- 
fire, and it is the bridge between the Hellfire and Paradise. The 
people will cross this bridge according to their actions. Some people 
will cross it like the blink of an eye. Others will cross it like light- 
ning. Some will cross it like the wind. Other will cross it like a rac- 
ing stallion. Some will cross it like a camel rider; others will cross it 
running, while some will cross it walking. Some people will crawl 
across the bridge; while others will be snatched; and flung into the 
Hellfire. There are thorns on the side of the bridge that will snatch 


people according to their deeds. 


! Sahih al-Bukhari, 6579 
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Shaykh Fawzan: From the events that will take place during the 
Day of Judgment is the crossing of the sirát. The linguistic mean- 
ing of sirat is a wide road. As for the religious meaning; then it is as 
the Shaykh has explained. It is a bridge between the Hellfire and 


Paradise; meaning it will be laid over the back of the Hellfire. 


His statement, "The people will cross this bridge according to their 
actions,” the time for crossing the siráf is after the people leave 
from the standing, the gathering, and the reckoning. The believers 
will be saved from the Hellfire on the bridge and enter into Para- 


dise, while the inhabitants of the Hellfire will fall into the Fire. 


Then the Shaykh explained how the people will cross over the 
bridge. He said, “Some people will cross it like the blink of an eye," 
meaning they will cross the bridge fast. The people will cross ac- 
cording to the faith and righteous actions they performed in this 
world. Based upon how upright the person was upon his religion 
and his firmness upon it, this is how he will cross over the bridge. 
Whoever is firm upon the spiritual sirat —and the spiritual sirat is 
Islam—then he will be firm upon the physical sirát, which will be 
laid over the Hellfire. Whoever slips on the spiritual sirat will slip 


on the physical sirat. 


His statement, “Some people will crawl across the bridge,” meaning 


he will cross the bridge on his buttocks instead of his feet. 


This statement, “There are thorns on the side of the bridge that 
will snatch people according to their deeds,” these thorns are iron; 
they grab the people rapidly. These thorns will snatch the people 
according to their evil deeds. They will be snatched on the bridge 
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by the thorns according to how they were snatched away from the 


straight path in this world by desires and doubts. 


Ibn Taymiyyah: Whoever crosses the sirat will enter Paradise, but 
before doing so there is another bridge between Paradise and the 
Hellfire. At this bridge, the people will extract retribution from 
one another (based upon the oppression which occurred in the 
world). When they are cleansed and purified, they will be granted 


permission to enter Paradise. 


Shaykh Fawzan: “Whoever crosses the sirat will enter Paradise," 
meaning whoever passes over it safely without falling into the 
Hellfire. Whoever is saved from the Hellfire will EHE Paradise. 
Allah, the Exalted, said: 


de» BE EG ! daii jl ge eX odi ® 


And whoever is removed away from the Fire and 


admitted to Paradise, he indeed is successful.! 


And the Exalted said: 
€ C gill à Guy's All a Gud > 


A group will be in Paradise, and a group will be in 
the blazing Fire 


But before they enter Paradise, it is a must that there is retribution 


between the believers, so they can enter Paradise in the best condi- 


1 Sarah ‘Ali ‘Imran, 3:185 
* Strah ash-Shira, 42:7 
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tion. This is so they can purify themselves from oppression. Some 
scholars say this bridge is the edge of the sirat, while others say it is 


a separate bridge. 


His statement, *At this bridge, the people will extract retribution 
from one another," those who were oppressed in this life will take 
their rights back from their oppressors. Once they are pure, they 
will be granted permission to enter Paradise. At this time, all the 


rancor from their hearts will be gone. As Allah, the Exalted, said: 


(CE) Ou ohh le UA) de Ga pasida Gi be GESi D 


And We shall remove from their breasts any sense 
of injury, (So they will be like) brothers facing each 


other on thrones.! 


Ibn Taymiyyah: Muhammad * is the first person who permission 
will be sought for to open the doors of Paradise. And his nation will 
be the first nation to enter Paradise. The Prophet # will have three 
intercessions on the Day of Judgement. The first intercession is 
when he will intercede for all the creation standing on the Day of 
Judgement for the judgement to begin. This is after the people ask 
the other prophets to intercede; beginning with Adam, then Nüh, 
then 'Ibrahim, then Musa, then Jesus. All of them will refuse to do 
so, until the people reach the Prophet Muhammad € The second 
intercession is when he will intercede for the inhabitants of Paradise 
to enter Paradise. These two intercessions are specifically for him 
only. The third intercession, he will intercede on behalf of the Mus- 


lims who deserve to enter the Hellfire. This type of intercession is 


! Sürah al-Hijr, 15:47 
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for him and all the prophets; truthful!, and righteous people. He will 
intercede on behalf of the Muslims who deserve to enter the Hell- 
fire, in order to prevent them from entering it. And he will inter- 
cede for those who enter the Hellfire to be removed from it. Mean- 


ing he will intercede for the sinners who died upon tawhid. 


Shaykh Fawzan: The inhabitants of Paradise will not enter Para- 


dise until they seek permission, and request for the doors to be 
opened. The Messenger of Allah & said: 


z 
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I will come to the door of Paradise on the Day of Resurrection and 
will seek its opening. The gate keeper will say, “Who are you?" I 
will say, “Muhammad.” He will then say, “It is for you that I have 


been ordered not to open the door for anyone before you? 
This will be an honor for him €, and this will display his virtue. 


His statement, *And his nation will be the first nation to enter Par- 
adise," this is due to the virtue of his nation over all nations. This is 


proven by the statement of the Prophet =: 
Hall US Ga Us) oss 


And we will be the first to enter Paradise? 


! Translator's note: This refers to the likes of 'Abü Bakr as Siddiq #2; those 
righteous men and women who have a level just beneath the prophets. 

? Sahih Muslim, 197 

> Sahih Muslim, 855 
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His statement, “The Prophet will have three intercessions on the 
Day of Judgement,” the linguistic meaning of the word (4\4) in- 
tercession is a means or medium. The customary meaning is to ask 
good from someone else. The meaning of the word is derived from 
the word meaning to double something, which is the opposite of 
singular. It is as though the intercessor connects his request to the 
request of the one seeking intercession; so now they are two, 


when previous they were alone as individuals. 


There will be eight types of intercession on the Day of Judgment; 
some of them will be specific to the Prophet #, while other types 


will be general. 


The first intercession: This is the great intercession and the praise- 
worthy station. The Prophet % will intercede for Allah æ to begin 
the judgment upon the creation, after the creation has stood for an 
extremely long time waiting for judgment. First, they will go to 
the other prophets; who will all refuse, until they reach Prophet 
Muhammad #, and he will intercede after receiving permission 
from his Lord. 


The second intercession: The Prophet will intercede for the in- 


habitants of Paradise to enter Paradise after the judgment. 


The third intercession: The Prophet € will intercede for the pun- 
ishment to be lightened upon his uncle, 'Abü Talib. This interces- 
sion is specific to him alone, because Allah Æ has informed us that 
the disbelievers will not benefit from the intercession of those who 


intercede. The Prophet & informed us that intercession is for the 


150 | Shaykh al-Islam ibn Taymiyyah 


people of tawhid. Thus, his intercession for his uncle, ‘Abu Talib, is 
specific for 'Abü Talib. These three types of intercession are only 
for the Prophet &. 


The fourth intercession: This intercession is for the sinners who 
died upon tawhid; but due to their sins, they deserve to enter the 


Hellfire. This intercession will be for them not to enter it. 


The fifth intercession: This intercession is for sinners who died up- 
on tawhid; but enter the Hellfire due to their sins, to exit from the 
Hellfire. 


The sixth intercession: The Prophet & will intercede to elevate the 


level in Paradise for some of the inhabitants of Paradise. 


The seventh intercession: The Prophet € will intercede on behalf 
of those people whose sins and good deeds are equal. He will inter- 
cede for them to enter Paradise. These are the people of the 
Heights.! 


The eighth intercession: The Prophet & will intercede for some 


believers to enter Paradise without reckoning or punishment. 


The last five types of intercession are shared between all the 
prophets, the angels, the truthful, and the martyrs. The people of 
the Sunnah believe in the intercessions, and the fact that there are 


two conditions for the intercession to be accepted. 


The first condition: Allah % must grant permission to the interces- 
sor to intercede. Allah, the Exalted, said: 


1 Translator's note: Those mentioned in Surah al-'A‘raf, 7:46 
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€ Ge) aip Yi ise i lb a y 


Who is he that can intercede with Him except with 


His Permission?! 


And He 3& said: 


€ (C53 43) 36 oe V] eai Da a > 


No intercessor (can plead with Him) except after His 


permission.” 


The second condition is that Allah Æ must be pleased with the per- 


son receiving the intercession. Allah, the Exalted, said: 
€ Ce (255) Gal Y) ossis Ys $ 


And they cannot intercede except on behalf of him 


with whom He is pleased.’ 


Both of these conditions are mentioned together in the statement of 
Allah, the Exalted: 


"rrr 2 lie ww é 
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! Sūrah al-Baqarah, 2:255 
? Sürah Yunus, 10:3 
? Sürah al-'Anbiya’, 21:28 
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And there are many angels in the heavens, whose 
intercession will avail nothing except after Allah has 


given permission for whom He wills and pleases.! 


As it relates to believing in the intercession, the people are divided 


into three categories. 


The first group: Those who go to the extreme with regards to af- 
firming the intercession. They are the Christians, pagans, extreme 
Sufis and grave worshippers. They have made the intercession 
someone to intercede with a king in this world. Thus, they suppli- 


cate to the intercessor instead of supplicating to Allah, the Exalted. 


The second group: They are the Mu'tazilah and Khawarij. They 
deny the intercession of the Prophet & on behalf of the people who 


died upon major sins. 


The third group: They are the people of the Sunnah. They affirm 
the intercession according to how it is mentioned in the text of the 
Qur'an and the Sunnah. They affirm the intercession and the con- 


ditions for it. 


Ibn Taymiyyah: Allah 3 will remove some people from the Hell- 
fire without any intercession; rather, He will remove them due to 
His virtue and mercy. After the inhabitants of Paradise from this 
world have taken residence in Paradise, there will remain some 
empty space. Thus, Allah æ will create a new people and enter 


them into Paradise. 


! Sürah an-Najm, 53:26 
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Shaykh Fawzan: The Shaykh mentions a reason the sinners, from 
the people who die upon tawhid, will exit the Hellfire without 
intercession. This is due to the mercy of Allah æ, His virtue and 
kindness. He will remove from the Hellfire the sinners who died 
upon tawhid, this includes everyone who has a mustard seed 


worth of faith in their heart. Allah, the Exalted, said: 
€ (GE) $6 cal alls 55i Gs Sas «o 535 o] 5s Y l Gy h 


Verily, Allah forgives not that partners should be set 
up with him in worship, but He forgives what is 


less than that to whomever He pleases.! 


The Prophet & said: 


E S yj Gb gi Asia dl abs Cuil abs ASSAI cali (as $e db (yan 
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Then Allah, the Exalted, will say, “The angels have interceded, 
the prophets have interceded, and the believers have interceded; 
and no one remains (to grant pardon) but the Most Merciful of 
those who show mercy." He will then take a handful from Fire 


and bring out from it a people who never did any good.” 


His statement, “After the inhabitants of Paradise from this world 
have taken residence in Paradise, there will remain some empty 
space. Thus, Allah will create a new people and enter them into 


Paradise," after the inhabitants of Paradise have taken residence in 


! Sürah an-Nisa', 4:48 
? Sahih Muslim, 183 
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Paradise, there will remain empty space. This is because Allah Æ 


has described Paradise as vast and wide. He 3& said: 


g E EE A 
Its width is wide, as are the heavens and the earth.! 


Therefore, Allah æ will bring into existence a new people to enter 
Paradise; because Paradise is His mercy, and He shows mercy to 
whomever He pleases. As for the Hellfire, then He will not punish 
anyone in it except those whom the argument has been established 


against, and they belied His Messengers. 


! ' Ali Imran, 3:133 


Does the Prophet Know W/hen the Dau 
of Judgement Will Occur? 


mL od 


Shaykh Fawzan: Ibn Taymiyyah # was asked if the Prophet # 


knew when the Day of Judgement would occur. 


Ibn Taymiyyah: There is no basis for saying the Prophet € knew 
when the Day of Judgment would be. Rather, Allah, the Exalted, 


said: 


7 eNND Na DENM EE. . 2 18% a Pa SE - {a 
4 QS clan à SUES gà Y] ial gales 


They ask you about the Hour (Day of Resurrection), 
“When will be its appointed time?" Say, “The 
knowledge thereof is with my Lord (Alone). None 
can reveal its time but He. Heavy is its burden 


through the heavens and the earth."! 


! Sürah al-'A‘raf, 7:187 
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The knowledge of when the Day of Judgement will occur is hid- 
den from the inhabitants of the heavens and the earth. Allah, the 
Exalted, said to Musa #: 


4 Gui CECENE" 
Indeed, the Hour is coming; I almost concealed it.1 


Ibn ‘Abbas and others have said this verse means. “I almost con- 


cealed it from Myself, so how would I reveal it to anyone?"? 


It has been collected in Sahih Bukhari and Sahih Muslim that the 
Messenger of Allah & was asked, “When is the hour?” He 5 re- 
sponded: 


SLE a albb tie uisa te 


The one who is asked about it does not know more than the one 


who is asking.? 


Thus, the Prophet # informed him that the one who was asked did 
not know any more about this matter than the questioner. And the 
questioner was the angel Jibril, in the form of a Bedouin; but the 
companions did not know this until he departed. At the time he 
asked the question, they only thought he was a Bedouin. Thus, if 
the Prophet € said about himself that he did not know more about 
the Day of Judgment than a Bedouin, then how is it possible for 


anyone to claim to have knowledge of when the hour will occur?! 


! Sürah Taha, 20:15 
? Tafsir ibn Kathir and Tafsir Tabari 
? Bukhari, 50 and Muslim, 10 
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The Qur'an and the Sunnah only informed us of the signs of the 
Day of Judgement; and they are numerous. Those who claim to 
have knowledge of the specific time the Day of Judgement will 
occur are liars, and they speak without knowledge. And Allàh, the 
Exalted, said: 


Jas Hilly els Ghai Lay is See Us iail gi js ud) DE 


Y be lt) he Miss oly Gl as 58 ab te alt 535 ols sd 
Say (O Muhammad), My Lord has only forbidden 
immoralities—what is apparent of them and what is 
concealed—and sin, and oppression without right, 
and that you associate with Allah that for which He 
has not sent down authority, and that you say about 

Allah that which you do not know.1 


Shaykh Fawzan: It is well-known that we are not required to know 
the time of the Day of Judgment. We are only required to put forth 
actions to prepare for it. The pagans used to ask the Messenger of 
Allah # when the Day of Judgment was going to occur, but they 
would ask from the standpoint of obstinacy and denial. Those who 
try to pinpoint the exact time of the Day of Judgment are trying the 
impossible, and only wasting time; because this is from the 
knowledge of the unseen, which is only known to Allah æ. If the 
Prophet 5$ did not know when the Day of Judgment was going to 
occur, then how can they know? It is only their curiosity and wast- 


ing of time. And there is no power or might except with Allah 3&. 


! Sürah al-'A‘raf, 7:33 


Eating and Drinking in Paradise 


ee TT 


Shaykh Fawzan: Ibn Taymiyyah # was asked about those who 
deny the inhabitants of Paradise will drink and eat without urinat- 
ing and defecating. Are those who hold this belief deemed as disbe- 


lievers? 


Ibn Taymiyyah: Eating and drinking in Paradise has been con- 
firmed in the Book of Allah æ and the Sunnah of the Messenger of 
Allah €, and the consensus of the Muslims. This is from those mat- 
ters which do not require any research, and it is not possible for 
any Muslim to be ignorant of. Likewise, there is no doubt about the 
birds and castles in Paradise, as they have been described in the au- 
thentic ahadith from the Messenger of Allah & The inhabitants of 
Paradise will not urinate, defecate, or spit. No one who believes in 
Allah # and His Messenger # disagrees with this. Only two types 


of people disagree with this, either a disbeliever or a hypocrite. 


As for the disbelievers from the Jews and Christians, they reject 
the notion that the inhabitants of Paradise will eat, drink, and mar- 
ry in Paradise. They allege the inhabitants of Paradise will only 


enjoy the voices of songstresses and pure souls; and this will bring 
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delight to the souls. Along with this, they acknowledge the body 


and soul will be resurrected and experience punishment or bliss. 


The disbelievers from the Sabians and philosophers believe only 
the soul will be resurrected. They believe the punishment or bliss 
is only upon the soul. Other groups of disbelievers and pagans com- 
pletely deny the resurrection. They deny the soul, or the body, 
will be resurrected. Allah 3& has clarified in His Book, and upon the 
tongue of His Messenger, that the body and soul will both be resur- 
rected. And He refuted the disbelievers and those who deny this. 


Some of the Jews debated the Messenger of Allah & concerning 
this matter. They said, “O Muhammad, you say the inhabitants of 
Paradise will eat and drink. But whoever eats and drinks must go 


to the bathroom." He # responded: 


agelale (S5 « Olga Vy e Cglagty Yy « Osaka Yy ¢ Didius Lead dial Jal USL 
till Ggagh LES anl geill Gyagh cull iS laig elie ell 


The people of Paradise will eat and drink, but they will not blow 
their noses or defecate or urinate. Their food there will turn into 
burps and sweat like musk. They will glorify Allah and praise 


Him, as naturally as they are caused to breathe.! 
It is upon the ruler of the Muslims to execute those who deny this. 


Shaykh Fawzan: During this current era of ours, you find many 
who have inherited the beliefs of those Ibn Taymiyyah said the 
ruler should execute. They reject the authentic narrations if their 


intellects are not able to comprehend them. Sometimes if they are 


1 Muslim, 2835 
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not familiar with the reliable narrator of the hadith, they will re- 
ject him, even if he is a narrator found in Sahih Bukhari and Mus- 
lim. Sometimes they will reject an authentic narration by saying, 
the Messenger of Allah * said: 


Sha cis ele aii 
You are more knowledgeable of your worldly affairs.! 


Allah, the Exalted, said about individuals like this: 


Rather, they have denied that which they encom- 
pass not in knowledge, and whose interpretation has 


not yet come to them 


And Allah, the Exalted, said: 
4 C3 clas gak d Ule V ass als sub f p 


Did you deny My signs while you encompassed 


them not in knowledge?? 


! Muslim, 2363 
? Sürah Y ünus, 10:39 
? Sürah an-Naml, 27:84 


What Language Will the People Speak 
in the Hereafter’? 


Shaykh Fawzàn: Ibn Taymiyyah # was asked in what language 
will Allah 3& address the people on the Day of Judgment. And 
what is the language for the inhabitants in Paradise and the inhab- 
itants of the Hellfire? | 


Ibn Taymiyyah: All praises belong to Allah æ, the Lord of all that 
exits. We do not know what language the people will speak that 
day. We do not know what language they will hear when ad- 
dressed by their Lord 3& because Allah, the Exalted, did not inform 
us about this, nor did the Messenger €. It has not been authenticat- 
ed that French will be the language of the inhabitants of the Hell- 
fire, or that Arabic will be the language of the inhabitants of Para- 
dise. We do not know any dispute among the companions concern- 
ing this issue; rather, they remained silent about this because this is 
just inquisitive speech. Those who came later differed about this 


issue. 


Some people say they will all be addressed in Arabic. Some say the 


inhabitants of the Hellfire will respond in French, and French will 
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be their language in the Hellfire. Some say they will be addressed 
in the Syriac language; because it was the language of Adam, and 
all languages originated from it. Others say only the inhabitants of 


Paradise will speak Arabic. 


There is no evidence for any of these statements, not from the in- 
tellect or from the texts; rather, it is a claim void of any proof. And 


Allah 3& knows best. 


Seeking Help from the Dead 


OSS 


Shaykh Fawzan: This affair is the most dangerous weapon of mis- 


guidance which the Muslims combat with. 


Ibn Taymiyyah: Once it has become clear what Allah 3& and His 
Messenger € have commanded us with, and what they have pro- 
hibited us from as it relates to the rights of the noblest of the crea- 
tion, the most honorable of them in the sight of Allah æ, the leader 
of the children of Adam, the seal of the prophets and messengers, 
the best of the creation from the first and the last of them, the one 
who has the greatest station of intercession, and the person with 
the greatest honor with Allah à then it becomes clear that every- 
one less than him, whether a Prophet or a righteous person, it is 
not permissible to direct any aspect of worship toward them. It is 
not permissible to take the grave of anyone as an idol that is wor- 
shipped. It is not permissible to pray to anyone other than Allah 3%, 
whether they are alive or deceased. It is not permissible for anyone 
to seek help from their Shaykh or clergy if that person is absent or 
deceased. An example of this impermissible speech is to say, “O 
master so and so, send rain, help me, and protect me!” All of this is 


polytheism, which Allah 38 and His Messenger € have prohibited. 
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The impermissibility of this is something which must be known 


and understood by all Muslims. 


Those individuals who seek help from those who are absent or de- 
ceased, at their gravesite and other places; because this is a form of 
idol worship, Shaytan misleads and deceives them in the same 


manner in which he misleads the idol worshippers. 


Shaytan will take the form of those deceased people to whom they 
are praying. Shaytan will speak to them; and reveal some matters 
to him, as he does to the fortuneteller. Some of what he says will 
be truth, but it is a necessity that some of what he says will be lies; 
rather, the lies will be more dominant than the truth. Shaytan may 
fulfill some of their needs and protect them from some things they 
hate. The person will believe it is the Shaykh that appeared from 
nowhere and performs these deeds. Or he will believe Allah 3 
formed an angel into the image of his Shaykh to perform these acts. 
One of them will say, *This is the secret of the Shaykh and his 
condition." But it is only Shaytan who took his form to mislead 
those who seek help from them. Likewise, the devils enter idols, 
speak to their worshippers and fulfill some of their needs. Shaytan 
would enter the idols of the Arab pagans, and it exists today among 
the pagans of the Turks, Indians and others. This also occurs among 
the Christians who seek help from their clergy. Shaytan will ap- 
pear in the form of their Christian clergy whom they seek help 


from and fulfill some of their needs. 


These individuals seek help from the dead, to include the prophets, 
righteous people, shuyukh, and the family of the Prophet &. Their 
goal is to have their needs fulfilled or to inform them of some mat- 


ters. They believe this act is a miracle given to them. 
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some of them go to the grave of their Shaykh whom they worship 
or seek help from, and they will fly down through the air with 
food, wealth, or weapons, and other things they request. The per- 
son will believe this is a miracle from his Shaykh; but in reality, 
these are only devils. These are from the greatest reasons that cause 


people to worship idols. 


"Ibrahim al-Khalil # said: 
óa HAS alis 345) co CES) sliced sas ol qus tials p 


And keep me and my sons away from worshipping 
idols. O my Lord, they have indeed led astray many 


among mankind.! 


It is known that the idols did not lead many people astray, except 
due to what was necessitated by their own misguidance. None of 
the idol worshippers believe their idols created the heavens and 
the earth; rather, they took their idols as intercessors and mediators 
for various reasons. From these reasons is because they formed 
their idols into statues and images of prophets and righteous people. 
Some of them made the idols and talismans for the stars, sun and 
moon. Others made them for the jinn. Some made them for the an- 
gels. Their intended object of worship was the angels, prophets, 
righteous people, sun, or the moon; while at the same time they 
were in reality worshipping the devils. Man intended to worship 


the angels and righteous people, but it will become clear that the 


! Sürah Ibrahim, 14:35-36 
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angels and righteous people never called upon man to worship 
them. Allah, the Exalted, said: 


Casitas VIS LSU] eal aea ue B uas saps agg } 
sage Æ a - « Aao Az ae $ed [2 "M XE E +e 
ag? ad) O Gall uus MS CG agigd cya Lily Gul chats ISl 


And (remember) the Day when He will gather them 
all together, and then will say to the angels, “Was it 
you that these people used to worship?” They (an- 
gels) will say, “Glorified be You! You are our Guardi- 
an Lord instead of them. Nay, but they used to wor- 


ship the jinn; most of them were believers in them.”! 


Some of the worshippers do not deem it permissible to worship 
Shaytan; but they have been tricked into believe they are praying 
to a prophet, a righteous person or an angel. While others believe it 
is okay to worship the jinn and they know they are worshipping 
jinn. The devil who has taken the form of a human may request 
for the person to prostrate to them, or to perform some lewd acts 
with him. The devil may tell him to eat flesh of a dead corpse, 


drink alcohol, or sacrifice an animal for them. 


Most of the people are not aware of that; rather, they believe they 
are either speaking to angels, or male jinn known as invisible men. 
They believe these invisible men are allies of Allah # who are in- 
visible to the human eye. But it is jinn who have taken the form of 
men. Allah, the Exalted, said: 


! Sürah Saba’, 34:40-41 
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And verily, there were men among mankind who 

took shelter with the masculine among the jinn, but 

they (jinn) increased them (mankind) in sin and 
disbelief. 


When a man would descend to a valley to spend the night, he 
would be afraid of those jinn residing in the valley. Thus, he 
would say, “I seek refuge with the leader of this valley from its 
foolish.” So the people would seek refuge with the jinn, and this 
increased the jinn in transgression. The jinn would say, “Man is 
seeking refuge with us!” Likewise, their incantations and spells 
would contain the names of male jinn for them to supplicate to and 
seek help from. They would exalt the devils; and the devils would, 
in turn, assist them in some of their affairs. This is a form of magic 


and polytheism. Allah, the Exalted, said: 


da 
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! Sürah al-Jinn, 72:6 
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They followed what the devils gave out (falsely of 
the magic) in the lifetime of Sulayman. Sulayman 
did not disbelieve, but the devils disbelieved; teach- 
ing men magic and such things that came down at 
Babylon to the two angels, Harüt and Marüt, but 
neither of these two (angels) taught anyone (such 
things) until they had said, “We are only for trial, so 
disbelieve not (by learning this magic from us).” 
And from these (angels) people learn that by which 
they cause separation between man and his wife, 
but they could not thus harm anyone except by 
Allah’s permission. And they learn that which 
harms them and profits them not. And indeed, they 
knew that the buyers of it (magic) would have no 
share in the Hereafter. And how bad indeed was 
that for which they sold their ownselves, if they but 
knew.! 


Many of them fly through the air, and it is Shaytan who is carry- 
ing them. He may take them to Mecca or other places. Despite his 
going to Mecca, he will be a heretic who denies his obligation to 
pray; and likewise, denies his other religious obligations. He will 
make permissible that which Allah 3& and His Messenger € have 
prohibited. Shaytan only accompanies him due to his disbelief, 


transgression and sins. 


! Sürah al-Baqarah, 2:102 
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